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INTRODUCTION

As far as | know it was Roscher who for the first time drew
the attention wof Semitic scholws to the navel of the carth in his
well known monograph called Omphalos, in which several pages
are given to the ideas of the Semitic peoples on this subject.

In o remarkable article entitled Das Wasseropfer und die dawit
verbundenen Zeremonien, Fenchtwang produced incidentally a great
deal of very valuable material referring to the Ilcely Rock in Jeru-
salem as a navel stone.

This article lead Professor Rhodokanakis to a discussion of the
philological side of the question in ,,Warter und Sachen’.

In 1914 Dr. G. Klameth published a book on Palestinean tra-
ditions  (Die nentestamentlichen Lokaltraditionen Puliistina’s). On
pp. 55 sqq. several Jewish and  Christian  traditions concerning
Jerusalem as the navel are given.

In a new treatise entitled Neue Omphalosstudien Roseher com-
pleted his previous study; this treatise contains also many data on
the Semitic conception, partly based on Fenchiwang's artiele.

But a systematic investigation of the extension of the subject
among the Semites and its significance has, as far as [ know, never
appeared. The present treatise is not an endeéavour to fill up the
whole of this lacuna, as the literature of the Babylonians has not
been consulted. This would have been a difficult task for me and
ouce not promising many results; for Jeremins who has tried to find
the name and the characteristics of the navel of the earth among
the Eastern Semites, has only foundra few examples which seem
to show signs of similar ideas having been current in Babylonia.
Possibly the present investigations may stimulate a renewed research
in this domain of literature. Nor in regard of the literature of
the Iebrews, the Syrians and the Arabic writing Muslims do my
investigations anim at completeness, 1 am convinced that continued
research will produce a great many more examples. But it would
tuke n whole lifetime to consult all the Orientul books which might
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contain material for our subject and even then completeness would
be very problematic. The reason why 1 feel justified in publishing
my material lies in the fact that it seems to be of a nature capable
of being worked into a systematic synopsis.

Readers will perhaps be surprised to find that the copious data
gathered by Roscher have only very seldom been quoted in this
treatise. It is therefore necessary to explain why I thought it
better not to do so. To use foreign material for an investigation
of the significance of the navel of the earth for the Western
Semites, is only safe for him who is able to estimate it at the
value it has in its own domain and this would be a task above
my powers. On the other hand the present materinl is qualified
to show what the thoughts of a limited group of peoples on the
subject were without any foreign elements having been mixed with
the investigation.

The churacteristics of the navel which wmay be expeeted and,
as ‘we shall see, really occur in the literature of the Western
Semites, are the following.

1. That of bheing exalted ubove the territories swrrounding it.
This characteristic appears in the form of the navel as it is com-
monly represented among the Greeks. .

2. That of being the origin of the earth, as the navel is the
origin of the embryo. This characteristic of the navel was so pro-
minent in the Semitic notion of the navel, that Arabie lexico-
graphers mention it as a common metaphorical significance of the
word for navel. Rhodokanakis has already observed this.

3. That of being the centre of the earth. This is also o common
characteristic of the navel of the earth in the conceptions of the Greeks,

4. That of being the place of communication with the nether
and upper world. This characteristic is founded on simple obser-
vations of the navel and the function of the naveleord. It is to
be noted that the primeval Semitic word for navel, Hebrew =i,

-
Syriac 1i5, has in Arabic (jw) the meaning of navelcord. The navel
-

itself is called in Arabic 3.

That this characteristic of the navel was also known to the Grecks
is proved by the fuct that the Omphalos is often represented as a
grave, the tvpe of the nether world and that it was localised in a
sanctuary, the place of communication with.the nether and upper
world.

5. That of being the medium by which food is distributed over
the carth. Feuchtwang has already touched upon this characteristic.
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It is in harmony with a well known function of the navel of the
embryo.

In the present treatise two other facts will appear, which are
of importance as signs of the relation between Jewish and Muslim
lore. In the first place we shall see that traditions concerning the
character of Jernsalem as the navel of the earth, and cosmogonic
traditions in general, have been transferred by the Muslims to
Mekka. This treatise may thus also be considered as a contribution
to the problem of the origin of Muslim tradition.

The other fact to be noted is this: the main part of the tra-
ditions on our subject will appear to have been handed down by
a class of teaditionalists well known to students of Islam. It is
that class of persons who, before Goldziber and Snouck Hurgronje
had made a clear insight in the genesis of Muslim tradition possible,
were styled impostors by such orientalists as Sprenger: 1bn “Abbas,
Wahb ibn Munabbih, Ka‘b al-Albir.

That these persons are mentioned as the transmittors of this
special class of traditions, proves that they have heen accessible
to forcign, especindly North-Sewitic, influence and so have become
the chief intermediaries between the North-Semitic and the Islimie
world for cosmogonic and cosmologic lore.

For this reason Ka‘'b has always been suspect. Tabwid tells a
curious story on this subject (I, 62, 14 sqq.): S Tkrima said: one
day a man came to Ibn ‘Abbis and said to lim: I have heard a
wonderful story from Ka‘b about the sun and the moon. Hearing
this, Jbn ‘Abbis who had been reclining, sat upright and said:
what is it? The man answered: he maintains that on the day of
Resurrection the sun and the moon will be dragged as if they
were two bulls whose sinews have been ent through and so they
will be thrown into Hell.

When Ibn ‘Abbas heard this, his lips were parted through anger
and le said: Ka‘'b has lied, Ka‘'b has lied, Ka'b has lied, three
times. This is a Jewish story which he is trving to introduce into
Islam.”

What makes this little anecdote still more curious is the scarcely
concenled jalousie de métier of Ibn ‘Abbiis against his rival.

Lastly 1 have to remark that wherever in this treatise the navel
is spoken of, the navel of the earth is meant; and that the system
of transcription is that which is used in the Encyclopuedia of Islam.

CHAPTER |

THE NAVEL AND MOUNTAINS

The carliest place in the literature of the Semitic peoples where
the navel of the carth oceurs, is perhaps Judges 1N, 87, What
the expression denotes here is” made clear by the parallel verse 36,
in which Ga'al, the usurper of Shekem, catehes sight of the men
of Abimelek, his rival, descending from the tops of the mountains,
O™ N, The same fact is expressed inovs. 37 by the words
N 22 opn Lfrom the navel of the land”. The mwvel of the
land  accordingly  denotes in the mouths of the inhabitauts of
Shekem, no further commentary  being needed, o high place in
their country.

We will begin owr investigation by asking the question: are
there other examples in West-Semitic literatures of mountains heing
ealled ,,the navel of the land?” or ,the navel of the enrth®” Or
do the mountains possess one or more of the characteristics of the
navel, as we have enumerated them in the Introduction® We shall
try to answer this question by inquiring into the place the moun-
tnins occupy in the Old Testument and in Jewish literature.

At the outset we can state, that the first two chapters of Genesis
tdo not mention the mountains at all. 1t is however well known,
especially since the appearance of Guukel’s Schipfung und Chaos,
thut Gen. I and II were far from being the only cosmogonic stories
current among the emly Israelites. The first has however at least
one feature in common with nearly all Semitic stories of the
creation : the pre-existence of T'ehom, primeval Ocean.

In Proverbs V111 a deseription of Wisdom is given ns a divine
Hypostasis, which existed even before Tchom. This fact gives the
author the opportunity of cnumerating, one after another, the
different stages of the creation. Vs, 24 sqq.: ,,When there were
no Oceans, I was brought forth; when there were no fountains
abounding with water. Before the mountains had been immerged

Verland, der Kon, Akad, v. Wetans:h, AfL Latterk, Nieuwe Renlis DL XVIE X201 1
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(in the Ocean), before the hills, T was brought forth; while as yet
he had not made the earth and her ways™ ).

The sequence of the ditferent acts of the ereation is consequently
this: the Ocean, the mountains being immerged in it, the earth
und her ways. So the first solid spots in the Ocean are the moun-
tains; after them the earth is ereated. The mountains consequently
possess the charneteristic, belonging to the navel, of being the parts
of the carth which have been Lwttod before the rest. This coneeption
is expressed in several ways in Hebrew literature. Tn Bereshit Rabba,
VI ro., a, 11 sq. Rabbi Tanhum b. Yeremiah says: ,,On it (viz.
the first day) were created four things: the mountains, heaven,
carth and hight™ %), This tradition adds one remarkable feature to
the picture of Proverbs VI, viz. the ereation of the mountains
preceding the creation of heaven. It will not be till later that we
shall have oceasion to discuss the peculiar place of this tradition
in the cosmogony and its value for our research.

The monntains are placed in Tehom. This connection between
the wountaing and Tehom appears i several later traditions. In
Ber. Rabba, fol, XXXV vo., 5, 12 sq. we find: thy (vie, God’s)
justice reaches down to thy judgments, like God's mountains reach
down to the great Tehom™ %), And fol. XXXV vo. b, 14 sq. they
are compared  with fortresses: Just as these mountains dominate
Tehom, lest it should rise and inundate the earth, so” ete, 1)
This sume thought is expressed in the Old Testament, Proverbs
VI, 29: When he gave to the sea his deeree, that the waters
should not pass lus commandment, when lie appointed the founda-
tions of the earth” ?) ete.

It will be elear that the foundations of the earth are the moun-
tains  which were let down into the primeval flood before the
creation of the earth. The expression | foundations of the ecarth”
occeurs several times i the OId 'lestament: this proves how popular
the above mentioned conception of the mountains was. The phrase
compares the earth with a building; like the foundations of the
huilding are laid first, so the foundations of the earth, in this case
the mountains, are made first.
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The comparison between the earth and a building, set upon
foundations, has given rise to a conventionalised coneeption viz. nl
the earth resting on pillars (1IN Mg N7 DR Ps. LXXV,
Job IX, 6; 1 Sam. 11, &)

These cosmogonic representations are however not the only ones
which mention the mountains in a peculine way. Ps. CIV, 5—7 .
»He has founded the earth on its pedestals, so -that it will never
totter. Tehom covered it like a cloth: the waters stood above (or:

_against) the mountaing At thy rebuke they flee; at the voice of

thy thunder they haste away™ 1),

Here we have not really a story of the creation, bunt a story of
how the earth was made into dry land. [lore the mountains are
again the first dry spots which emerge from Tehom.

Syriac literature does not furnish us with any valuable parallel
deseriptions of the mountains being let down into Tehom hefore
the creation of the earth. Tt contains deseriptions of the cosmogony
which are parallel to that in Ps. CIV. In Ephraim, Opp. 1, 116 I,
dacob of Bdessa gives the following description of Tehom and the
earth before the cosmogony :  Scripture says: The earth was invi-
sible” because of Tehom whiclt was stagnant and surrounded it on
six sides like the enibryo which is surrounded by the membranes
in its mother’s wombh’ 2),

Then Jacob explains how the immerged globe got its present
form: ,,Now God rent this Tehom, Then he ordered the enrth to
give up its character of a smooth globe; and he made protuberances
and holes, heights and depths on its surface so that the waters
were gathered and taken from its surface and the earth could
appear’” %) It is again the mountains which emerge from the flood
before the rest of the world,

We have further to consider the question, whether the monntains
as the origin of the earth, or as the origin of the cosmos also
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4 PHE NAVEL AND MOUNTAINS

ocenr in Arabie literature. At the outset we may state that 1l so,
it will be in definee of the Korin which does not favour such
4 view. Sirn XVI, 15 (ef. XXI, 32; NXXI, 93 Muhammed
says: e (viz Allih) hath placed upon  the carth  {mountains)
firmly rooted, lest it should move vou, and also rivers and paths” 1),

This passage supposes the earth to have been created before the
mountaing: this was also Jacob of Edessa's view, as we have seen.
But Muahammed apparently knows nothing about the mountains as
the first parts of the earth emerging from Tehom. The commen-
tators o not appear to be acquainted with such idens either. "They
venerally commentate on the places mentioned in this way: When
Allih had ereated the earth, it began to totter: then he ereated the
mountains and placed them upon it; then it stood firmly (Taban
and Baidawi ad Sura XVI, 15; Thaclabi, p. 5, 8 sqq.; Nuwairi,
p- 54, S sq.)- There are however some costnogonic views in Arubic
jiterature  known whieh are cognate to Jucob of BEdessa's view,
Kazwini 1, 150, 7 infia: ,But for the mountains the surfnee of
the earth would he ronnd and smooth and the water of the sens
would cover it on all sides and surround it as the globe of air
carrounds the water” 2. (Cf. Baidawi ad Sira XVI; 15).

But generally tradition mentions the sccond or the third day of
the Hexahemeron as that on which the mountains were created
(Tabart ‘Tafsie X1, 3, 97: Tabari 1, 20, 16; 42, 11; 52, b;
19, 18; 44, 13). But the first oceurs also: Tab. 1, 52, 9. Purther
there are, as far as I know, only very few fentures in Arabic
literature  which contain reminiscences of the North-Semitic theory
of the mountains. In Abu Zaid 1I, 2, 5; Ins 1, 11, 7 sqq.;
Kisi't, fol. 6 vo. 1 infra they arc regarded as congnlated hillows
of Tehom. Consequently they, and with them the earth, ave con-
sidered as a prey wrested from Tehom. Here iz a reminiscence of
the old mythological strife between the gods and Tehom.

Reviewing the facts we have mentioned, we may state that in
Hebrew literature  the cunvcptic;n of the mountains as being the
first horn parts of the earth is living, in the Old Testament as
well as in Jewish literature. That smong the Syrians, as far as we
are able to discern, this view is only known in a modified form,
thus, that the mountains are those parts of the earth which first
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have emerged from Tehom; that Arabie literatare is turned in quite
a different direction by the Kor’in, and that reminiscences ouly of
the North-Scinitic views oceur,

We have further to ask: do the mountains possess another
charneteristic of the navel, viz. that of forming the place of commu-
nication with the upper and the nether world?

In the above mentioned traditions this question has been already
purtially answered in so fur as, according to a Ilebrew cosmologic
system  they are considered as reaching down to Tehom and as
being placed in it. And in some Arabic traditions they are called
congulated billows of Tehon. The denomination (33 oz . pillars
of the euith” occurs also in Arabie traditions (Ins 1, 11, 7: Kisa
fol. 16, ro., 16). Tt looks like a foreign expression, horrowed from
the Northern neighbours. The connection of the mountains with
the upper world has not yet been mentioned. As is only natural
we find it too. In Job XXVI, 11 there oceurs incidentally the
expression DT MY sthe pillars of heaven” which are made to
totter by Yahwe's voice. 1t is scarcely possible to take this expres-
sion in any other sense than as denoting the mountains which
seem to support the sky. This explanation is corroborated by two
other facts: 1. by the term j*N7 2P which we have found as
an appellation of the mountains; 2. by the fact that according to
the Oriental conception the sky is a stratum 329, Morcover we
shall find the same conception in Arabic literature. The fiftieth
Siira of the Kor’in bears one of the enigmatic initials which open
some Sira's viz. the letter 5 Of course this letter has no other
significance than the other initinls have: but the Muslim connmen-
tators take it as the name, Kaf, of the circle of mountains which
surrounds the carth. As Windischmann, Zoroastrische Studien, p. 73,
has already observed, Kaf is the nume which the Zoronstrians gave
one of their mythical mountains; this fact explains the Arabic name.

In several Muslim traditions the appearance of this civele of moun-
tains is described. According to Tha‘labi for instance (p. 5, 10 sqq.)
God made the carth immoveable by the creation of mountains:
,and Allah created a large mountuin of green emerald, from which
the green colour of the sky is devived; it is culled mount Kif and
it surrounds the whole of the earth” ) (cf. Abu Zaid 11, 6. 7; 1bn
al-Wardi I, proemium 7, G, sqq.).
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[} THE NAVEL AND MOUNTAINS

Now this cirele of mountains is the only real range of mountains
on the earth, for all other mountains are only spurs derived from
it: i: &aiie Liy) J4s wthe mountains of the world braneh oft
from it” (Nuwairi, 54, 21); or: God ecaunses the mountains to
germinate from it, like frees from their roots (Aba Zaid 11, 49,
G,osae: T al-Wardi | proemium 37, 5 infia), Thaslabi (Le. L. 13)
calls thew the veins of Djebel Kaf. We find the same features of
the mountain Kaf in that part of the Aethiopie version of the
Romanee of Alexander, which goes back to an Arabic original.
But here as well as in Ibn al-Wardi [, 7. 5, infra another fenture
is added : its foundations, and {herefore also the foundations of all
wountaing, lie in the seventh ecarth. Here we have, ouce more,
the mountains as the foundations of the earth 1),

The iden of Djebel Kaf surrounding the earth has prolably come
from the Zoroastrians ; according to Windischmann (0.c. p. 1, 72
thev eull it Harbure, amd this mountain Harbure is connected with
the skv (ef. usti, Beitriize zur alten Geographie Persiens, erste
Abtetlang, poo| sty us quoted by Jensen p- 2103 In Arabie and
\ethiopie literature the same is said of mount Kiaf; Nuwair, 54,
22 Some people say that the skv iIs a cover resting upon it’ %),
According to others between this mountain and the sky there is
only the distanee of a man's height (Aba Zaid 11, 46, 9. 1bn
al-Wardi I, procmimm 31, 1),

These exmmples ave sufticient to show that the mountains renlly
have heen conceived as being connected with the upper and with
the nether world: so they are the rivets which join the three stages
of the world. This iden is ulso well known to the Eastern Semifes.
Jevemias, p. 51 (quotes a deseription of the ,, Mountain of lands™:
WOrosser Beig des Tnlil, Imbarsag, dessen Gipfel den Himumel
crreicht, dessen Fandament i Ocean georiindet ist”. And we may
compare the Howerie verses (Odyssea,zz 52 S :

Y Romanee of Mexander, pe 113, 14 oyfpeae ALNC + Anepeae
?\""l.h'ﬂ{’hc 1 ?I?“'H'}'f’ n And B ]|:J, 20 s m,’ﬁﬂ 1 w‘?‘{}l'?'},ll ,Gnyl‘!}ll
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And Hesiod, Theogony, vs. 779: Zuqt It wivty

niogiv &pyupioiss wpb; olpavdy ECTEpIATHL

Having answered our second question as to I;IE'I:llitril:'!Il.‘l' of the
mountains we have to ask: Do they possess other qualities of tl.n: ||.:m:|‘,
. g. that of being the places from which the earth obtains l!s‘]ui]il.“

In order to be able to answer this question we IIItl:“-t.]lt“'..l{.lll by
asking: What is the food of the earth in the Semitic t1!z,|n;|:. =

In the words: 1,(,'-‘/:) sLadb Gy ..in heaven l.~i}'nlll":_-'.ll:&tcll:\lil.'t: {.]u'llit AR
22) Jjy is generally taken in the sense of rain. I'n' l'h(: Oll. t:‘h‘l
ment the question is fully answered. Denteronomy _\_\.\II], 13 I‘1.!ll:-:.
»Blessed of Yohwe be his.(viz. Ephraim’s) land for the precious
things of heaven, for the dew, and for Telom that muthl:lh. be-
neath” o1 we ought to rend with Gen. NLIX, 25 L‘T.“J Wfrom
above” instead of Suw, the latter reading would at any rate be an
excgetic one. For it is upper and nether Tehom which sup;nl_\.tlw
water necessarv for [fertilising the carth. l"mu-lnl\\'nu.;: and Rliodo-
kanakis mention several places in Jewish and .\‘I'ili{ll'. literatare \\'Ia{-l:‘:
this idea is expressed. We cannot follow l.ln-u' 1(;:;1'.451.'1:'5 nnn':..\\tc
must only point out that the blessings of nether l:-infm congsist,
according to the Northern Semites, in the water supplied I;I_\' the
smu'cus.v'[']n: 25" yerse of Gen. XLIX, quoted above, \):||1('1!.I:i
parallel with Dent. XXXIII, 13 is commentated on |.1.\’ h!ﬂn':um
Syrus in this way: 'The blessing of heaven consists in 1:,1‘111 andl
l|:3“'; that of Tehom consists in the rivers and the sources” ).

It now one’ half of the nutritive clement is .‘-illll]}ht’.fl by the
sources, it is clear that in so far the mountains are l'flll:‘ill!rl'l‘ll .l-«
the givers of fertility, for sources and vivers gencially originate in
the mountains. o .

But it is probable that also the supply ;%ml t]!SlI'llJII!.Iilli ul_ rain,
the other hall of the nutritive element, is brought into h]Il't'Ilil
connection with the mountains. In the Old 'l‘l'st:illll.'-lll there 18, as
far as I know, only one place which expresses this thonght in
veneral form, viz. Ps., CIV, 13: ,,(Yaliwe) who waters t..lm Hiou-
Zli!lr‘- from his upper rooms™ #). Apparently the poet 1I1mk.:+ there
Is an intimate connection between the rain and the mountains; we
do not wonder at such o supposition for we have seen, that the

il
i

wi ——

N non D339 0VADY SEn o Tan ION T PoMan

) luano wo |losows lwomly N0 oo |idior litass M’-’"QT’;
{Opp. 1, 111 E

) 2Avopn v NP



5 THE NAVEL AND MOUNTAINS

tops of the mountains touch the firmament and upper Tehom is
situated above the firmament.

In Arabic literature too there are found expositions of the signi-
ficance of the monntains for the distribution of rain and water over
the earth. Kisi't, fol. 16 vo. infia: , Mountains - gather snow and
water. For God ereated hard stones of a nature to be more suscep-
tible to cold, that the snow falling upon them should vemain longer,
and that part of it which melts should not flow away, And before
every stony mountain God ereated small soft mountains of sand or
clay which should drink the water flowing down ihe stony moun-
tains; thereupon this water should flow over the face of the earth
according to the needs of mankind, when it should be necessary,
little by litele™ 1.

More remarkable however is the pussage in Kazwini on this
subject (I, 150, 3 infra sqq.): .Some scholars maintain the moun-
tains Lo be the enuse of the presence of sweet flowing water on the
earth, water, the necessary element for vegetable and animal life.
This has the following reason: this water has its origin in the
condensation of vapour in the air, viz. into clonds. Now the high
mountains which are extended on the surface of tln-. earth ust-,
West-, South- and Northward, hinder*the winds from driving the
vapour away; so the mountains cause the clouds to be shut up
between them, till the cold changes them into rain and snow.
Consequently, if the mountains were caused to disappear from the
surface of the carth, the Iatter would be a globe withont basins
or elevations and the nscending vapour would not remain shut up
in the air until the cold wounld reach it, but it would be dissolved
and become air; consequently there would be no streaming water
on the surfuce of the earth, except for so far as rain should des-
cend; and this water would be absorbed by the earth, so that
during the time they want it especially, in smmmer, plants and
animals would be destitute of it as it living in far deserts.

S0 Providence destined the mountains to shut up between their
ravines, the vapour ascending from the carth and to hinder it from
dispersing and to restrain the winds from driving the clouds away,

] “ R i whs |t . ETTR -
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THE NAVEL AND MOUNTAINS ]

just as a dike retains the water. So the vapour remains preservidd
i the ravines until in winter the cold reaches it and condenses it
and compresses it into water; this deseends in the form of rain
and snow. Now the mountaius have within their bulk grotto’s and
caverns and pools and cavities; rain and snow, falling upon the
tops of the mountuius are poured out into these grotto’s and pools
and remain preserved in them, then the water leaves the lower
parts through narrow passages and these are the springs, Then it
flows over the surface of the carth where plants and animals profit
by it and the rest is poured out into the seas. And when that
part, which they have profited by, has disappeared (hy evaporation),
the ruin and the snow are agnin reached by the return of winter
and they return to what they were; this state of things lasts till
sthe preseribed time be accomplished™ *

Here a remarkable difference with the North-Semitie ideas is to
be observed: the springs do wot rise from subterrancan Tehom,
but they wre produced by the clouds. This conception is free of
all mythological or semi-mythological reminiseences: it is in its way
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10 THE NAVEL AND MOUNTAINS

a learned theory. Further, it is to be ohserved in this theory that
it scems to suppose that, even if no vaponrs were condensed in the
air into clouds, it would still be natural if rain descended ; so it
does not aseribe the origin of rain to the same process as that
which causes the mountains to be watered: This view las not been
generally accepted among Muslim scholars; Kazwini himself gives a
rational theory about rain and snow being formed from the vapours
rising from the earth (I, 93 sqq.). :

Such theories are however not the popular old views. Tn books
containing the old mythological traditions we find upper Tehom,
the upper half of Tiamat, indicated as the element which provides
the clouds with rain. It is not our aim to describe these coneep-
tions, attractive though they may be; we must content ourselves
with referring to Ber. Rabba, VIIT ro. b, 15; Midrash Kohelet,
VIT ro., 17 sqq.; Midrash Shoher Tob, p. 151, 24 sqq.; Thatlabi,
p- 10, ult.; Tabart, Tafsir, VIII, 138 infra.

The fact is of importance for the present discussion that, as well
among the Northern as among the Southern Semites, the mountains
are considered s spreading the nutritive element over the earth,
because of their communication either with the clouds or with the
nether world.

So we have found three characteristies of the navel united in
the mountains:

[. Their being the origin of the earth.

IT. Their being the place of communication with the upper and

with the nether warld.

L. Their being the medinm through which food is spread over

the earth.

CHAPTER 1

THE NAVEL AND THE SANCTUARY

The transition from the mountains to the sanctuary is a natural
one, it is only the transition from the general subject to a special
side of it; for among the Northern Semites it was essential that
the sanctuary should be a high place or still better & mountain.
We have only to remember the 92 and their position to realize
the significance of this necessity. The Samaritans had the centre of
their worship on mount Gerizim which, together with mount *Ebal,
formed from of old a pair of sacred mountains, as is well known
from the IHexatench, where they have the closest connection with
the Tora and so are made the counterparts of the sacred mountain
Sinai, the eradle of Yahwism, whereas Sion does not play a part in
this series of ideas (cf. Deut. XXVII passim; Joshua VIIT, 30—35).
But Sion is also by predilection represented as o mountuin.

It is perhaps not easy to answer the question whether in the
mind of the Southern Semites the idea of a sanctuary was inse-
parable from that of a mountain; nor do we know whether their
thoughts on this subject have undergone any change. Medina, which
was only made a sanctuary becanse Muhammed desired it for various
reasons, was not situated upon or at the foot of a mountain.

Turning to the holy places of an older date we find quite an
other state of things. Tn ‘Arafat and in Muzdalifa the two moun-
tains which are usnally called after the names of the places, are
the only objects of the religious rites which are performed there to
this day. In Muzdalifa the god Kuzah, like Yahwe on the Sinai,
revealed himself in a fire burning on the top of the mountain.
And in ‘Arafat the Wukaf, the most important part of the Iladjdj,
takes place at the foot of the mountain, just as the Tsraelites made
theiv. Wukaf at the foot of the Sinai.

As to Mekka, what we observe in the first place, is the fact that
the town and the sanctuary are situated between two mountains,
Aba Kubais and al-Djebel al-Alumar, just as Shekem between *Ebal
and  Gerizim, save only that the Mekkan mountains are steeper
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which explaing thetr appellation Laay) the two steep ones”
(Azvaki, p. 13, 4; 198, 7, 478, 55 Ibn Djubaic p. 105, 7).
What we observe next is the faet that these mountains are of no
areat importance in the present Muslim worship at Mekka, The
title of Ladjdjii may be miined without ever having ascended one
of these mountains, This phenomenon is perhaps due to the same
tendeney as that which  Professor Snouck Hurgronje has pointed
out in some traditions which deelare the whole territory of <Arafat
and Muzdalifa gualified for the Wukuf: the tendency to efface the
pagan reminiscences connected with these plaees.

Nevertheless  Musling teadition has preserved  utterances  whicl
point to the high value which in certain cireles was attached to
the monntains, or some monntains, of Mekki. There ean even be
adduced a place in the Ins (1, 7, 6 infra) where the whole scenery
of Mekka is called i Jus ,the mountain of Mekka™. Remem-
beving the fact that the author of the Ins was intimately acquainted
with the Jewish views concerning Jerusalem, we can scarcely doubt
that the expression 1s due to the feeling, that the sanctuary ought
to be n mountain and that Mekka should be called the mountain
of Mekka like Jernsalem is ealled mount Sion.

We have scen above that according to the cownmon Muslim
opinion the mountains have been ereated after the heavens and the
earth, on the second or the third day of ereation. There is however
o widely spread tradition maintaining Abit Kubais to have heen the
first mountain Allih set upon the earth, when it was still tottering
(Azraki, p. 478, 5; Kuth al-Din, p. 143, 9; Nuwairi, p. 72, 12;
adviws, p. 4, 16). Ialabi gives it the title of ,,the father of
mountains” (1, 193). And it is said of al-1lud’ that its foundations
are situnted in the seventh earth (Lladvawt p. 14, 6).

There are however some traditions which go so far as to contra-
dict the opinion that all mountains have been ereated on the second
or the third day of the Hexahemeron and to maintain that the
creation of Mekka coineides with that of its two mountains. Azraki,
po 42, 5 infra, relates how a document was found in the foundations
of the Ka‘ha, on which these words were written: ,,1 am Allih
the lord of Bakka; 1 made it a sanctoary on the day when |
created heaven and carth, sun and moon; on the day when I made
these two mountains™ Y (ef. p. 353, 8; Nuwairi, p. 75, 11). Here
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an intimate conneetion is assumed between the holy ety and its
two moingains, It naturally occurs to us to find an analogy here
with ideas and facts oceurring in other parts of the Sewitic world.
The holy place Shekem lies also between two saered mountains;
and Assyriologists have laid emphasis on the fact that the mountain
of the ecarth, which is represented by the sanctuary of the Fastern
Semites, is provided with two tops (ef. Jevemias p. 54 sqq.). It
must also be remembered that the mountain of paradise is a double
one (Adamsbuch, p. 117, 3 sq.).

llulabt who dlse mentions the last quoted tradition about Mekka
in o shightly different form, adds the words: its two steep moun-
taing will never give way™” ') (I, 191; 3 s
us of what is said of Sion (Ps. CXXV, 1): 1t will never give
way, it will stay on its place for ever” ).

These materials show  sufficiently, that not only “Arafit and
Muzdalifn owe o great deal of their significance to their holy moun-
tains, but that also Mekka s o sanctnary is considered in some
traditions ns being intrinsically connected with its mountains, Tt is
also probable that this view rests on the one hand on an old-semitic
conception of the nature of the sanctuary, and on the other hand

These words remind

has  been renewed and corroborated by post-islunie influxes from
the Northern parts of the Semitic woild.

In the following pages we shall see that the sanctuary, being
conceived as a mountain of a special significance, does not only
possess the characteristics of the navel, but is really considered as
the navel of the earth. After our investigations of the mountains
in general we can best begin tlis new subject by showing that
the sanctuary has been considered as the highest mountain or the
highest territory of the earth; or, in other words, that it possesses
the first characteristic of the mnavel in an absolute form. As to
mount Sion, this theory is, in its general form, not yet applied
to it in the Old Testument; but is here limited to eschatological
times; Tsaiah IT, 1: [ And it shall come to pass in the last days,
that the mountain of Yahwe's House shall be established in the
top of the mountains, and shall be exalted above the hills” %),

It is clear why it is said here that this state of things will
begin in the coming. cra: for at that time the carth and especially
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14 THE NAVEL AND THE SANCTUARY

Jerusalem and the holy land will pe transformed into g landseape
hc;:ring the features of Paradise, Paradise really consists of u mountain
higher thay any mountain on eqp(l, (Book of the Bee, p. 23, 4,
It is for the first time that we meet with g charaeterisije common
to the navel ang to Paradise: it will not he the |

ast time ; we shall
see  that

the explanation of this is to he fornd in the fact, that

Paradise is also considered as g navel. Tn later literature {le fact
of Jernsalen being the

highest Place on earth is not limited to
c.\urlunulngimf times, as we learn from KNiddushin 69 infrn . The
sanctnary is higher thap the rest of the land of Israel apd the land
of Ispael js higher than gl other countries” 3,

Syriac authors share, generally speaking | the J,
the peculiar character of dernsalem ang the iden that Jerusalem s
the centre of the enrth oeenrs several times iy Syriac
we shall see below, 1

:wish theories ahont

literature as
find however only once the opinion that
Jerusalem is the hishest places oy earth, viz. iy Agapius P23, 4
who says in g general way that (e centre of the earth s situated
higher than (he four quarters 9),

The Jewisly theory however often appears in Muslim literature,
Halahi 1, 195, 5 infiq has g tradition which s carried back to
‘Al the Caliph, according to which »the highest of

all countries
and the nearest to heaven s -lt’.‘]'llﬂ!lf(?l]l”"}

- Halali adds g tradition
on the authority of by ‘Abbas and Muadh by Dijebel |, that it is
situated twelye mil nearer to lieaven (than the rest of the earth)” 5,
Halabi ang Nuwairi give iy other traditions eighteen mil insteqd
of twelve (Halabi 1 200, 7 infra. Nuwairi, P- 59, 4 infra).

As in other eases Muslim theory has transferred to Mekka what
Wi r::';';_;ilmfl__\' i characteristic of Jerusaleny, 1y Azraki, p- 352,15 sy
‘Nisha declares: Iy no place T ever saw lieaven nearer to carth
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150’1, [ 5 T o, cives o
than T saw it in Mekka™ 1), ](lsﬁl,. fal. ]‘). a, ‘-l|li:('|]ii:;l|]?::l‘.h:
tradition which we shall have to m‘ms:dcr :-Ig;n,“.:gi.;u.ll‘tl.l} o
the polestar proves that the Ka‘ba is lhu'ln:,_g, 1;3[ situ A
for it lies over against the centre f;i heaven 3 ]
This theory has bheen applied in a I}(?I.‘llllalll“ltulzllhc sy o
a striking p:{rnllc] to the pusitinu‘ of the 11?\'10 '\?'\-‘\.-” e
cosmogony. .\t_-{-nr{liu;.; tol Ih.-rL";‘Il_lzLt I:::;ji:lt":d ‘h;' -“m Deluge’ 3).
20 s e land of Israel was not el Uy Ko 53
hu]:q‘isnfll{l_at astonishing to find that the S:mlzill'lli_lflblil:i“lf('u_dlll:,l;:.j
for their sanctuary the same honours as |I|'e -lti“:\. : o
But, remembering that already in .lmlgc.-:llk, 4;‘.- I;T,iv. i e
tains near Shekem s ealled .,1|.1c navel t:l! ‘”,l?t .::'uIl.l,‘-.,l_[]l‘t.‘,l<i‘.s !
to :SI.IPIIIJ:GIJ [IIII.f.. G;-{['igi[n wis of {)]|I (]]c 0 |_|‘|,:,}.l f'nl- \ZKX\ o I:"
we find them in later litcrulurt_':. In Ber. “llil.‘l r 1.0; .‘ms s
ult. sqq., it is told how R:ilfl)l .lun:mm. on. ':f_‘_lin;llla I“"|“.,, e
by a Samaritan to perform his pru.\'tr:-; on (nluf.i ,;””“cr‘,{:t] o
,,\\;hr"? he was answered: | beeause it was not s 1o )
o 't ’ eluge:
Ilt,llf;::f Mt):slims, in their turn, have freed “m).l]\]:,i.mdl;ll;n:h,][)cll.l.:ch
Ibn Hishaim relates that the waters L‘lf t'}l‘u f[t,ul_ W ol
;ila: K:t‘ll:i_, but that they surrounded it. The \.; l-;. “-h’m, ot
remained free in the air (reaching) to heaven. \ :.I:h el B
made the Tawafl round the noble house, Noah s
e 13 attained by the waters of the Deluge
i ‘}'h." 'I{‘i{‘?i”:'1;tﬂl;.‘l'l“lbl_;;;:l d()l: 'I‘vimm-,. of old a clun';'hi‘:tf ]‘:"':;::.Il’;
5 clealr: luge 1s - o : .
tl';::iri::’ from the ecroation stm‘ic?_ The :‘mnutlmlr_\.i‘ :l:h ;!l,““-,.,»
presentation of Kosmos and  of l’:umln:u: anc ..n.l_v P\ e
:‘i!::xj;:::{'slllj' opposed to Chaos: when the :'~|;1:1.1tc§ nm;iltu’i:lhl L clo
éu(n('.tum-v was not reached by lho l):zlugci .t‘i.na];:wlu:u ‘”“; b
the Upil;iljll that the Sanctuary is the highest pls
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16 THE NAVEL AND TUHE SANCTUARY

but also to the conviction that Chaos eamiot gain a complete victory
over Cosmos; for behind the latter is the creative power of the
supreme  being. That this reconstrnction 15 right, is proved by
Ephraim, Opp. 111, 563 B

wIhe head of the Deluge eould reach the heels of Paradise only:
it Kissed its feet and prostrated itself; then it turned away in order
to climb and to trample on the tops.of mountains and hills™ ete. 1),

The traditions quoted above, vepresenting the waters as surroun-
ding the Sunetuary, the ouly dey spot in the Universe, afford a
striking  parallel to the state of things before the ereation of the
world as we shall see below, and so are o corroboration of the
opinion that there is the closest relation between the Deluge and
the Chaos before the creation (ef. W. B. Kristensen ., De plaats
van het zondvloedverhiaal in het Gilgames epos™ in Verslagen en
Mededeelingen Kon. Akad. v. Wetenschappen, Letterknnde, 5 Reeks.
Deel 1),

This parallelisn leads us to the consideration of another charac-
teristic of the navel inherent to the Sanctuary, viz. its having heen
created before the rest of the world, This conception las its roots
in the OId Mestment. The translation of the corrected text of
Isainh XXVIIL, 16 roans: Therefore thus saith the Lord Yahwe:
Behold, T lay in $ion for a foundation a tried stone, a precious
cornerstone’ #),

Jewish literatnve gives full information on this point. Yoma 54 b:
JThe world has been ereated beginning from Sion” 9). In the sae
place the DvaE4 M5 and the 380 P90 ave discussed : then
follows: ,,the scholars say: the one and the other have been ereated
beginning from Sion” ),

Tatanit 10 a the following is said about the holy Land: ,onr
masters have tanght: the land of Ismael was ereated first, and the
whole of the rest of the world afterwards™ ).

In Bereshit Rabba fol. V, vo., a sapra, it is said that the light
was ereated before the world, Tn Midragh Sholer T'ob p. 151, 1. 14
it is asked: ., Wherefrom did the Holy one bring forth Light?”

9 a0 Lt uc%.}. I Sataoy olasd 1o Lo aoda oSN
1ls050 J5ads lawd 200 comy wislo

%) 0PI ANBY RIS N3 (AN PRI D 2 M NI 0N 10 b

) 2PWN NA33 ED

') 923 e ANy B oMo omom

% q02% 8923150 25w 521 Abnn ANGas BRI R 239 1R

THE NAVEL AND THE SANCTUAILY L7

Rabhi Berekyah said on the authority of Rabbi Isiace: L1l took
it from the Sanctunary” '), A similar tradition is to bhe found in
Bereshit Rabba fol. V, vo, b., 11, infra.

In other traditions there are more preexistent things enumerated.
Pesahim 54 a: ,Seven things were created before the world . the
Tora, conversion, the Garden of Eden, Gehenna, the divine Throne,
the Sanctuary, the name of the Messiah™ 2. By and by we shall
see that a similar idea was taken up by the Muslims. Here it is
sufficient to state that not only the Sanctuary but also Pardise
and Hell are preexistent. Paradise, the nuclens of the upper world,
Hell, the nucleus of the nether world, the navel-sanctuary, the
nucleus of the carth, this is an analogy of the greatest importance
for determining the nature of the navel, as we shall see later on.
In Syriac literature the significance of Jerusalem in the ereation
of the world, is expressed in a peenliar manner: | There (viz. in
Jerusalem) the four parts of the world have been united one with
the other. When God had made the earth, his power went before,
and the earth followed from four sides swift as the winds; and
there (in Jerusalem) his power stood and rested” #). (Schatzholle
p. 112, 10 sqq.; ef. 113, 8 sqq.; 254, 14 sqq.).

In genuine Syriuc literature the preexistence of the sanctuary
does not further occur, as far as I know. But in the Odes of
Solomon 1V, 1—4 there oceurs n passage which is purallel to the
Jewish theory: ,,Nb one, O, my God, changes thy holy plice;
and it is not (possible) that he should change it and put it in
another place, because he hath no power over it; for thy sanctuary
thou hast designed before thou didst make (ather) places; that
which is the elder shall not be ultered by those that are vounger
than it” ).
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I~ THE NAVEL AND THE SANCTUARY

The poet is evidently combating a movement to cut off the ties
with the Jerusalem temple: he seeks to frustrate these endeavours
by reminding of the well known theory.

This theory has been taken over from the Jews by the Muslims.
Zamakhshar, p- 67, 13 (ad Sira 11, 37) and Dyiirbekii (Khamis,
[ 31, 1) have o tradition which opens with the words: ,The caith
was created by Allah on the place of Jerusalem™ b, a sentence
taken almost literally from Yoma 54 b. as quoted above,

But the Muslim theological conscience could not allow this pre-
rozative of Jerusalem. Conscquently we find the Jewish traditional
lore about the beginnings of creation tuken over in Muslin tradition
and  transferred to Mekka. According to a tradition told by Azraki,
p. 301, 3 infra, Aba Dharr asked the Prophet: |, Which of the
mosques on the face of the earth has been founded first?’ He
answered : L The sacred mosque”. I said: |, Which next*’ He ans-
wered: [ The farthest mosque’”. I said: | How great a space of
tinmie lies between them " Ile said : o orty years” 2). (Cf. Azraki,
p- 302, 1 sqq. and Zamakhshari, p- 219, 16 ad Sara 111, 90). In
other traditions the preesistence of the Mekkan sunctuary is tanght
in plain words: o Forty vears before Allah ecreated the heavens and
carth the Ka‘ba was a dry spot floating on the water and from it
the world has been spread out™ 3, (Azraki, p- 1, 6 infra; ef. Kuth
al-Din, p. 25, 5 infra). It should be noted that this tradition is
siven on the authority of Ka‘h al-Albar.

The opinion that the Kaba was created two thousand years
before the rest of the world has however had a much  wider
cireulation. Tabayi 1, 47, 6: <Abd Allah ibn Omar said = ,'I'he
House was ereated two thousand vears before the earth and from
it the carth was spread forth” 1), Tabart, Tafsiv 1, 409, 9 infra-
SMudjiahid said: [ Allih ereated the spot of this House two thou-
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THE NAVEL AND THE SANCTUARY 19

sand years before he created an atom of the earth” 1). This tradition
occurs in various forms, e, g. in Tabar’s Tafsir 1V, 6, 23 sqq. ;
Tabart 1, 124, 17; Kutb al-Din p- 23, 5 infra; p. 26, 3, 0,
Ibn al-Athir I, 14 19 sqq- The origin of the number two thousand
is still to be discovered in Jewish tradition where one of the pre-
existent entities, the Tora, is said to have been created two thousand
years before the creation of the earth (Bereshit Rabba, fol. IX vo.,
b, ult). All these traditions show sufficiently that the quality of
having been the beginning of creation is inherent to the sanetuary
in Semitic tradition. That this quality is really taken in connection
with the sanctuary as the navel is proved by a tradition like this .
»The Holy one created the world like an embryo. Like the embryo
proceeds from the navel onwards, so God began to create the world
proceeding from its navel onwards and from there it was spread
out in different directions” (Jellinek V, 63, 1 £qq.) 3).

Now it is highly iustructive to observe how this view is parnl-
lelled by another set of traditions where the same thought is
expressed in a different form,

On p. 6 we have found a tradition preserved in Bereshit Rabl
fol. VI ro, a. 11 (., in which Rabbi Tanhum says: | on it (viz.
the first day) have been created four things: the mountains, heaven,
earth, and light”. Here a difference is made between the creation
of the mountains and that of the earth. Now the mountains are
generally considered as the substantial part of the earth, and the
Sanctuary is a mountain of a peculiar nature, considered as having
been ereated  before the earth; from this we can draw o natural
conclusion as to the nature of the navel viz. its representing the
substance or its being an Image of the earth. This conclusion is
corroborated by the fact that the nucleus of the earth is represented
in Semitic literature as being pre-existent. The Syriac cosmogony
has been led into this direction by the ambiguity of Gen. I, |
in the ‘Syrine Bible: 18] Auo lisas AL o] o Aiasios Now
As can take the place of the Ilebrew AN but it means also
nessence’” and so Ephrim in his commentary explains lises A
%3] Ao by %3]y cwvarco livass croaio probably in the sense
of heaven itself and earth itself, for in the following passages he
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20 THE NAVEL AND TIHE SANCTUARY

opposes the view of those who take these expressions allegorieally.
But the word Isoaio is nearly as ambiguous as fa, it weans
Lself”” and L essence”

[t is not clear therefore, whether Ephraim is in favour of the
view that the nucleus of the earth has been ereated before its mass,
Jacob of Edessa (Ephr. Opp. T 116 D) evidently opposes it: he
shows some heat in affirming that 4 is nothing but the Iebrew
A8 and like this a sign of the accusative. This zeal on the part of
Jucob shows that there were people who interpreted Ao in a different
way, probably as having the meaning of substance.

\mb:(, Iili:l"llllll, contains wore on this subject. Zamakhshari ad
Sira 11, 27, p. 67, 12 of his commentary, says: the ereation of
the substance of the earth is a::.lc:riur to the creation of heaven;
but the spreading out of the earth is posterior to it”*).

Here the very remarkable sequence of things is this:

1. the substance of the earth.

2. heaven.

3. the mass of the earth,

\ppnrulth this is a different form of the traditions quoted about
the pre-existence of the Sanctuary and of the mountains, for, as
we shall see, the term et 18 11\\:1\: used for the spreading out
of the earth around or ander the navel.

Zamakhshari’s tradition is given by al-Dyarbekri in a slightly
different wav: ,,When God bcgan to create things, he created the
=5 before .he:'l.\'l:ll; when he had created the heavens and divided
them into seven stages, he spread out the earth” (Khamis I,

15 5q.) %). The meaning of %, is explained in Lisan 1, 221, 4 sqq.:
.People say: A land of a good &; this means the subatunce of
3y,

its ground’
Another tradition, perhaps the most popular on this subject in

Arabic literature, relates that Allih created a 52, B substance ;
thereupon he contemplated it with a majestic gaze, so that it
melted; then a vapour rose from it, which gave origin to the sky;
thereupon the earth was created from the remainder of the %2,
(e. g. Kazwini I, 9, 11 sqq.).

A ey Wy (L Gla s 085 39 e

Tul

Ll gla LS L Je Al pls (L gls d e L
Lo ) (40 0 S JLas‘
Tl s o) A3 dub AN

THE NAVEL AND THE SANCTUARY 21

These examples ‘may be sufficient to illustrate the parallel between
the sanctuary and the nucleus of the earth as pre-cxistent entities.
Now this theory is completed in a remarkable way by the theories
concerning the nature of Adam and his being created on the spot
of the later sanctuary.

It 15 well known, that 298 has the collective meaning  of
»mankind”. This is not a discovery of modern philologists, but it
has always been vivid in the mind of the ¢ Semitie peoples. [ will
only remind the reader of the fact that to indieate an individual,
the Israelites say DN ¢ 13; that Jacob of Edessa, a Syrian, is well
acquainted with the collective meaning of BN (Ephraim Opp. 1
131 A) and that according to the Muslim legends God taKes from
the spine of Adam the nucleus of all mankind and makes his
covenant with them.

Now according to Jewish ideas Adam, the substance of mankind,
was created on the substance of the earth, the sanetuary, more
particularly the altar. Ber. Rabba XVII vo. a, 1. 6 infra: ,out
of the place where reconciliation is made for him, man has been
created” !).

This idea has further been intrinsically woven into the scheme
of the Syriac Cave of Treasures, according to which man has been
created in the centre of the earth whereto he returns at lis death
(Schatzhahle, p. 14, 2 sqq.). In the Book of the Bee (p. 10, 5
infra) 1t is said that the ,idea” Adam is conceived even hefore the
creation of the world, consequently a pre-existent Adam, an idea
which has its counterpart in the pre-existent Christ, who is called
the second Adam.

Muslim theory has transferred some of these features from Jeru-
salem to Mekka and also from Adam to Muohammed. Adam has
been created in the vicinity of Mekka (Khamis 1, 46 paen.) from
all elements of the earth (Tha‘dlabi, p. 23 8q.).

The origin of Muhammed’s substance (fiza) is in the navel of
the earth, in Mekka. Khamis 1, 37, 7 sqq.; Ilalabi 1, 107, 2.
»the origin of the clay of the apostle of Allih is from the navel
of the earth in Mekka” %). And finally Adam and Muhammed have
also become pre-existent entities in Muslim tradition (Ilalabi, 1 197,
16; 198, 3 sqq.).

The traditions which relate that the earth was spread out from
the nucleus or from the sanctuary lead us to the third quality of
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THE NAVEL AND THE SANCTUARY

the navel inherent to the sanctuary viz. that of beinge the centre
of the earth. ' &

This idea is already expressed in the well known passage in
Lzekiel, V, 5. | So speaketh the Lord Yaliwe: this is Jernsalem,
I have set it in the midst of the nations, and round about it are
countries” ). It is also found in Pseudepigraphic literature. In the
Book of Jubilees VIII, 19 Mount Sion is called the centre of the
navel of the earth. It is not clear whether this expression Is genuine
or not; ,the centre of” looks like a gloss on |, navel”. If however
the words are genuine, their meaning must be that the holy land
is the navel of the earth and that Jerusalem lies in its centre.
According to the same chapter vs. 12 the territory of Sem, appa-
rently Palestine, is called the eentre of the earth. In the Apocalypse
of Henoch XC, 26 the Temple and Gehenna are placed in the
centre of the earth,

It is only natural that this idea should occur also in Jewish
literature ; according to Rabbi Eliezer ,the world has heen ereated
from 1its centre The i:nulcdinlcly preceding  words are: |, the
world has been created from Sion”. (Yoma 54 h).

A new proof of the influence of Jewish tradition on Christians
and Muslims lies in the fact that this idea is also well known in
Syriac and Arabic literature. In the ,,Cave of Treasnres” Adan 15
created in the eentre of the earth, on the place where the cross
of Christ shall be erected in later times (p. 14, 2 sq.); the whole
hook is dominated by this idea. Jerusalem as the centre of the
carth is also mentioned in the Book of the Bee, p. 21, 3 sq.

In- Mudlim literature we find regarding this subject the same
phenomenon as we have found above: the Jewish views have first
been taken over and afterwards transferred to Mekka. Halaln T,
195, 5 infra, quotes a tradition on the authority of ‘Ali which
opens  thus: | the centre of the world is Jerusalem™ %), In the
Ins T, 7, 15 (cf. 1, 202, 14) this idea is used as an explanation
of the well known epithet ¢the farthest”: wAccording to a tradition
Jerusalem is called | the farthest”, hecause it is exactly the centre
of the world” %), Tn Kisa'i, fol. 15a 4 infra, the term is explained
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in this way: ,the centre of the earth is Jerusalem becanse it is
the gathering place™ 1), It is a common idea among the Muslims,
taken over from the Jews that the gathering of mankind before

the last Judgment will take place at Jerusalem. This idea is the

counterpart of the history of the creation and its complement: s
mankind has sprung from the hands of the Creator at Jerusalem

and has spread from it, so it will be gathered there to reappear

before him, and the spot where he onee stood will then be the
spot of his judgment seat. Tt is not only in this connection that
we meet the navel as the seat of the judge (cf. the chapter on the
navel and the throne).

Notwithstanding these widely spread ideas, Muslim tradition has
found no difficulty in declaring Mekka the centre of the carth.
The transition was in this case very easy because in the Korn

there are sayings which ean be interpreted in favour of such a view,

Surn XLII, 5 (= VI, 92). ,Thus we have revealed unto thee an
Arabic Kor'in that thou mayest warn the mother of places and
those who are round about it 2), According to Tahami Tafsic VII,
165, 18 those who are round about it” meuns the whole of the

earth; this explanation involves the conception that the niother of

places” (and this is nothing but Mekka in Muslim terminology) 1s
the centre of the earth. Of conrse this verse from the Koriin is
only of secondary importance for the later spread of the conception
among the Muslims who use ,.the centre of the earth’” as a com-
mon epithet for Mekka (Kuth al-Din, p. 18, 7 infra; ef. Bibl.
Geogr. Arab. I, 3, 20 and Mas‘adi 1, 77 where Arabia is the
centre of the eavth).

The sanctuary is not only the centre of the earth, it possesses
also an other characteristic of the navel, viz. that of being the
place of communication with the upper and with the nether world,
or, on-the one hand with heaven in general and with Paradise and
the divine throne in particular — on the other hand with Tehom
in general and with the realm of the dead and Hell in particular;
in other words: in the sanctuary the three parts of the Universe,
earth, upper and nether world, mect.

The communication between the sanctuary and heaven is o fact
so well known that it will not be necessary to give a large colleetion
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24 THE NAVEL AND THE SANCTUARY

of literary evidence. In the first place we remember the sanctuary
being a peculiar mountain and as snch “possessing the quality of
reaching to heaven. And further it is in the sanctuary that the
smell of burnt offerings and “incense daily ascends and reaches the
godhiead whose presence is at the same time here and in heaven.
Of the sanctuary of Bethel it is said in Genesis XXVIII, 17 that
it is DR P the gate of, the entrance to heaven”, Mount
Sinai at the visit of the Israelites,. is burning DN a5 Ty
(Deuteronomy 1V, 11) ,unto the heart of heaven'. The rabbi’s
maintain that the ladder in Genesis XXVII, 12 represents Mount
Sinai which lies on the earth and reaches to heaven (Ber. Rabba
fol. LXXVII ro. b, 11 sqq.). Jerusalem is often described with
heavenly colours and considered as the earthly image of Jerusalem
in heaven.

Further it should be noted that Muslim tradition has neecepted
the iden of Jerusalem being the place of communication with heaven.
It is remarkable that Muhammed’s ascension to heaven does not take
place at Mekka but at Jerusalem; nay even Allih himself when he
created heaven and earth or, to express it more exactly, the navel,
heaven and earth, ascended from Jernsalem to heaven. The common

Muslim view is, that originally the divine throne rested on the.

water, as the Kor’in (Stra 11, 9) already has it: ,,and his throne
rested upon the water” Y. Later traditions add a good many details,
which can partly be traced back to Jewish sources. Before the
creation  Allah’s original restingplace is identified in some Muslim
traditions with Jerusalem: ,,Ka‘b al-Ahbir said: Allih says to Jeru-
salem: Thou art my throne, from which I ascended to heaven™ %)
(Nuwairi p. 90, 29). In an other place (Nuwairt p. 90, 15) Ka‘b
asserts having read this in the Tora. At any rate the Jewish origin
of this tradition is clear and it is not al all to be considered as a
common Muslim view,

The Jewish and Christian views of the communication between
Jerusalem and heaven or Paradise have left many traces in Muslim
traditions; some of them will be quoted later on; here T will give
only this one (Ins, I, 211, 7 sqq.): ,,Ka‘b said: Every morning
in heaven one of the gates of paradise is opened; from it light
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und merey stream down upon Jerusalem and this will last till the
Hour (of Resurrection)” 1),

It is only natural to find analogous sayings about Mekka. The
tradition of “A'isha asserting that at Mekka heaven is nearest to the
earth is not only a testimony for Mekka as the highest place on
carth, but also of its eonnection with heaven (nl:m’e-p‘ 15). More
remarkable is the story which is told about the people of ‘Ad by
Kuth al-Din p. 442, 6 infra. When they were in need of ]‘:li;l
they sent messengers to Mekka in order to pray there for rain, of
course because their prayer would be heard better there than at
any other place of Arabia, because of its conmection with heaven.
When they arrived at Mekka, they were advised to climb Abu
Kubais, because never a repenfant sinner had climbed it without
being heard 2).

We have now to turn to the nether world in its connection with

the sanctuary. As I have already observed, we must — at any rate
in Jewish theology — distinguish three terms designating the nether

world: Tehom, Sheol, Gehenna. The iden connecting these three,
is that they form the nether stage of the world and its ungodly,
demoniac part.

The conncction of the sanctuary with Gehenna is given by the
situation of the latter close to Jerusalem. So we find as early as
in the Book of Henoch, Chapter XXVI, a vision of the centre of
the earth, consisting of a holy mountain and other mountains to
the East and the South, evidently Sion, the Mount of Olives and
the present Djebel Abu Tor. Between the latter two is a ravine,
evidently Gehinnom. The angel accompanying Henoch declares it to
be destined for those that are to be damned for ever.

In the Talinud, ‘Erubin 19a, is found a remarkable ntterance
about Gehenna, important not so much for the conception  of
Gehenna, as for its co-ordination with Tehom and with the Desert,
It runs: ,Three gates has Gehinnom: one in the Desert, one in
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26 TIE NAVEL AXD THIE SANCTUARY

the Sen, one in Jerusalem” 1). Further it is said that the entrance
to Gehinnom is possibly on the spot of two palmtrees between
which vapour ascends from the earth. In Arabic literature too the
conception of Jerusalem as the entrance to Hell, is found. Nuwairi
p. 90, 14 has a tradition in which the following words occur:
this (viz. Jerusalem) is the place of my Fire, on its left side™ 2).
Another tradition speaks more explicitly (Nuwairi p. SY, 3 infra)
which is given as an explanation of Sara LVII, 13. Here Muhammed
savs: ,/Then (viz. on doomsday) a wall shall be set between them
(\';z. Believers and Scepties), wherein shall be a gate, within which
shall be merey; and without it, at its side the torment” 3. ‘Ahd
Allih ibn ‘Omar commentates on this place in the following way:
this wall is the wall of Jerusalem, on its East side; behind it is
a valley, called Widi Djahannam and before it is a gate, called
Gate of Merey™ #).

The idea of the sanctuary being the place connecting Paradise
and Hell is expressly added in Ins [ 202, 17 sq.: ,and this is a
wall between Paradise and Hell” ?).

The connection between Jerusalem and Tehom is in the first place
expressed in a number of traditions which represent the holy Rock
s the stone which is connected with Tehom (ef. Feuchtwang,
p. 544 sqq.). Other traditions, of which Fenchtwang has given also
a good many, link the altar with Tehom by means of the channels
which conducted the blood of sacrifices and the water to a sub-
terranean cave. Sukka 49 a Rabbi Jose says of these channels:
A way was made for these channels which descended unto Tehom™ %),
In Sukka 53 a Rabbi Yohanan says: ,When David dug the chan-
nels, Tehom rose and threatened to submerge the world” 7).

Another remarkable connection between Jerusalem and Tehom is
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given in the headings of the Targum to the ﬂ*}‘.’lﬂ = (Ps. CXX—
CXXXIV) viz.: ,a song recited on the steps of Tehom™ 1). A well
known tradition maintains that the fifteen Ma‘alot psalms had a
certain analogy with the fifteen steps in the Jerusalem temple which
lay between the enclosure of the women and that of the men. The
headings of the Targum contain an allusion to this tradition and
call the steps | the steps of Teliom i e. the steps which conduct
from Tehom to the Temple”. Here is a remarkable corroboration
of the view of Winckler and his adlierents; Benzinger writes in his
Hebriische  Archiologie 2, p. 830: , der Vorhof (entspricht) dem
[limmelsozean™. At any rate the expression in the Targum is a
new proof of the relation between the sanctuary and the nether
world.

Conceptions of a different nature nlso testify to this relation, viz.
those which represent the sanctuary as a sepulchre. Of course 1 do
not mean to say, that the presence of graves in Jerusalem establishes
a relation of the nature mentioned. But both Jerusalem and Mekka
possess the qualities of a typieal sepulchre. As concerns Jerusalem
I do not know of this idea in Jewish literature; but it appears in
the Syrine legends about Adam, who is here and in Muslim legends
ns we have scen, a type of mankind, mankind in substance. Now
Adam is created in the centre of the earth and after the Deluge
his corpse is brought back to this place and buried in what is
called 1xily casil | the gate of the earth”. We remember here the
sanctuary as the gate of heaven”. Tn the text itself the nature
of the place is called back to memory by the addition of the words
I Y mi\ss:.o qthe eentre of the earth”. Consequently the sane-
tnary as the navel is a typieal sepulehre. Muslim tradition also
mentions Jernsalem as Adam’s grave (Tha'lubi, p. 43, 15 s ;
Tabari 1, 163, 2; Azaki, p. 30, 5); we have already seen that the
creation of Adam is sometimes placed in the Muslim centre of the
world. His grave is often localised in Abu Kubais, That Syriae
influence has been at work in the traditions concerning Adam is
proved by the fact that his buryving-place is called : ;g0 2 a teans-
lntion of ];\h-, Lo | the cave of treasures” (Tabar ],/Jli:?. 18;
Ibn al-Athir 1, 35, 5 infra where the reading of the text is to he
corrected ; Mas‘adi I, 69; Iladriwi,.p. 12, 19 infra; Kutb al-Din,
P42, 4 infra ;. 443, 1 sqq.). As in many other eases, North-
Semitic traditions have been islamised here: and as the legend of
Adam’s ereation has been transferred to Mulinmmed 2o has Adum’s
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grive - connection with  his creation given nse to a remarkable
theory of Muhammed's grave, The stuft out of which man was
mide, his ik (93 returns after his death to its primeval place,
Mulanmed, the image and substance of mankind, was buried in
Medina; so his substance originally belongs to Medina (Khamis 1,
37, 9 sqq.: Hadriwi, p.o 6, 11 sqq.). This theory proceeds from
the fact that Muhammed’s grave is in Medina: consequently Medina
must also have the privilege of bemg the birthplace of Mulammed.
This econception therefore is in total disharmony with the Muslim
view that either Jerusalem or Mekka is the centre of the earth.

Therefore it is not astonishing to observe that other people go in
the opposite direction. They start from the idea that Mubammed's
substunce (50 helongs to Mekka and their conclusion is that his
grave ought also to be in Mekka (Halabi 1, 197, 13). We observe
here the power of theory, in this case the theory of the close
connection  between the navel ahd the grave or the nether world,

This theory does not only affect Adam or Mubammed as the
heads of mankind, but also the subsequent leaders, the prophets.
Noah, Hud, Salili, Shotaib, Ismael have been buried in the sane-
tuary, in the Ilidjr or between Zamzam and the house of al-Arkam
(Hadviiwi, p. 4, 0 infra; Azaki, p- 34 paen.; 363, 10 sqq.).
According to Azraki, p. 39, 5 between Zamzam and the Rukn 70
prophets are” buried; in other places larger numbers, even 300
graves of prophets are mentioned (Azruki, p. 863, 14 Ialabi T,
206, 9 infra) as situated around the Ka‘ba. Azraki formulates the
theory in this form . Every prophet, after his people had perished,
would establish himself at Mekka; there lie and his followers with
him used to perform worship till he died” (p- 363, 9 sqq.; cf.
Halabi 1, 206, S infra) ).

We have been able to observe the North-Sewmitic origin of this
theory and its development on Muslim territory. It is only natural
to find that in some Muslim traditions Jernsalem is also considered
as the burying-place of prophets. According to Azraki, p. 30, 5
not only Adam but alse Abraham, Isaae, Jacob and Joseph are
buried in Jerusalem and the author of the Ins who is influenced
by loeal Jerusalem tradition, maintains that a thousand of prophets
have been buried in that place (Ins 1, 208, paen.).

There is stll an other tradition relating to the sanctuary as a
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burying-place. Azwuki, p. 305 sqq. says that on the North side of
the Ka'ba thepe was a tumulus where the Ismaclite virgins were
buried ,and as often as people have wade it level with the (rest
of the) mosque id did not tarry to retake the shape of a tumulus
as long as it exists’" 1),

In the first place it is to be noted that the form of the grave,
a tumulus, is emphasised o the above fradition. In the :i(:(.‘({l}(l ]lll?l’.‘l!
it is perhaps allowable to assume a general thought in this t;n:ul'll
utterance, viz. this, that virginity belongs to the nether world. We
remember Kore whose relutions with the nether world ave well
known and Minerva whose attribute, the owl, 1s the proof of a
similar relation.

Now our next question is this: are there other relations between
the sanctuary of Mekka and the nether world, analogous to those
of Jcrusulum'; in other words: is there any relation between Mekka
and Hell or Tehom?® The answer seems to be partly evident, partly
doubtful. For of a relation between Mekka and Hell nothing is
known. But Tehom? In the first place we must remark that Muslim
tradition does not contain much concerning Tehom and the nctifm-
world. Still in the form of the sanctuary there are characteristics
which point in this direction. _ )

The Arab sanctuaries in pagan times usually consisted of & stone
which was besmeared with the blood of the vietims and a pit,
w_uui into which the rest of the blood flowed down. A similar
state of things existed in Jerusalem. Blood and water were Fonduutud
by the channels PR towards a cave in t‘he interior of t.lle holy
mountain. Now we have seen that, according to the Jewish con-
ception, these channels led to Tehom; consequently the cave is a
representation of Tehom. As Wellhausen has already remur].ied, t}!l:‘»
has in its turn a strong likeness to what is found at Hierapolis.
Here is also a yZzpz which is considered as the opening through
which the waters of the Deluge have retreated, and which conse-
quently has a close relation with Tehom, for the water of lIw_Dcl_ugc
is the water of Tehom (Lucian, Paris, 1613, p. 1060). Now the

sanctuary at Mekka had also a deep pit or ‘well, here called .,
or s, situated within the Ka‘ba (Azraki p. 41, 14 sqq.; 49, 1;
)'L-”
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106, 14 sqq.; 111, 11: 169 ult; 171, 4 iofra). At its side stood
the statne of the god Hobal. Tt is not probable that this statue was
ever used as an altar stone. But the fact that Mekka possessed o
pit within its sanctuary bears too close a resemblunce to the presence
of the pit in the other Semitic sanctuaries, to be overlooked, and
analogy scems to favour the conclusion that the Mekkan s, had
also its conneetion with the nether world, a conclusion which has
already been  drawn by Wellhausens in his famons book  Reste
Arabisehen Heidentums (p. 103), and which is favoured by the
tradition that this pit served for presents to be thrown into. If
these presents had simply been gifts in honour of the sanetuary
they  would certainly have had an other place than the pit; but
the fact that they were thrown into it proves that this really was
their destined place. And so these gifts were probably intended to
propitiate the god of the nether world.

The sanctuary, as the place of eommunication with the upper
and with the nether world, is also the place which participates in
the highest degree of the gifts of Heaven and ‘I'chom. This is the
next characteristic of the navel belonging to the sanctuary. We lave
already seen that this is also a characteristic of the mountalns; now
we shall see that what is said of the mountains as the distributors
of food, is taught in a more precise way of the sanctuary, which
not only supplies the carth with water but is watered itself in «
particular degree. This idea has in the case of the sanctuary o
natural basis as well as in the case of the mountains. Springs
generally rise on the mountains; and a spring, with or without a
mountain, is, generally speaking, a necessary requisite inoa sanc-
tuary, It has even becn supposed that Mekka owes its origin as
sanctuary to Zemzem (Snouck IHurgronje, Mckka, p. 3). But we
will first turn to Jerusalem and consider what the Old Testament
suvs about its being blessed copiously with water,

Psalm CXXXIII compayes the gathering of the Diaspora at
Jerusalem on the Feast (probably the Feast of labernacles) with
the swectness of the oil which drips from the head of the high-

priest along his beard upon his clothes and with the ,dew of

Lermon that descendeth upon the mountains of Sion. For lhere
Yahwe commanded the blessing for evermore’ 1),
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Yahwe’s blessing, according to the poet, chiefly consists in rain
(cf. Maleachi 111, 10) for dew and rain are nearly synonymous in
Hebrew, and this blessing will for ever be bestowed upon Jerusalem,
as it is bestowed upon mount Hermon. Now mount Hermon was,

~as its name testifies, of old a sacred mountain. Commentators on

Ps. CXXXIIT to this day, zealously endeavour to extort confirmation

from travellers of the copious dew to be met with in the vicinity

of Hermon; and the travellers in their turn have felt obliged to

testify to an extraordinary quantity of dew around [lermon, in

order to explain Ps. CXXXIIL. It seems to me, that the expression
of the text acquires quite a different aspect, if we are able to show
that the presence of dew and rain is a feature belonging to the
theory of the sanctuary. Ps. CXXXIII speaks at any rate in elear
terms of Jerusalem. The feast of 'I'nbernacles and its rites also
provide us with materials which may be used for our purpose. In
the first place it should be remarked that from of old this feast
was closcly connected with the rain expected in the subsequent
autumn and winter. This idea is explicitly expressed by Zechariah
X1V, 16: ,and it shall come to pass, that everyone that is left
of all the nations which came against Jerusalem shall even go up
from year to year to worship the king Yahwe Sebaot and to keep
the Feast of Tabernacles. And it shall be that who will not conie
up of all the families of the earth unto Jerusalem to worship the
king Yahwe Sebuaot, even upon them shall be no rain” Y.

If these words stood by themselves they would not be of great
importance for our object. For the Feast of Tabernacles is the
oceasion appointed for praying for rain and all Feasts are to be
celebrated at Jerusalem; so it would not be surprising to find a
connection here between Jerusalem and the prayer for rain. But
what is remarkable and gives the words a wider signifieance, is the
fact that not only on the Feast of Tubernacles, but in general
Jerusalem has a special importance for the prayer for rain. I must
further remark, that there is an other circumstance which scems
to lessen the importance of te traditions which will be given later
on; viz. the fact that Jerusalem in its capacity of a sanctuary is
the place for prayer in general, consequently also for prayers for
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vain. An ohjection of this sort could be met with by the question:
How is it to be explained that praver for rain especially is always
brought into connection with Jernsalem?® This faet must be based
upon the conception of Jerusalem's eminent significance for the
coming down and spreading of rin and water in general. But it
1s better to take the evidence of literature,

In the Talmud, Taanit 10 a, the pre-eminence of Palestine to
the rest of the world, in this respect, is taught: ,The land of
Istacl is watered by the Holy One IHimself and the rest of the
world by the means of a messenger. The land of Israel drinks the
mass of the rain, and the rest of thu world what is left. The land
of Israel drinks first, thereafter the rest of the world” !

In a tradition in the Ins I, 202, 3 sq. Jerusalem is a place of
dew and rain. Ihn *Abbas said: | Jerusalem is provided with dew
and rain, ever since Allah ereated years and days™ 2).

In another tradition of the Ins, I, 111, 6, an explanation is
evidently given of the fact that the prayers for rain usually take
place at Jerusalem: Solomon has asked from Allah the favour, that
evervone praying for rain at Jerusalem should obtain it %), This
tradition perhaps goes back to 2 Chron. VI, 26 sq. where a cognate
passage occurs which however does not only speak of rain, but also
of other favours, Important is a tradition in the Ins, [, 214, 2.
when the Israclites were in need of rain they made an image of
Jerusalem, directed their prayers towards it and then rain would
not cease to fall 9, The intrinsic conneetion between Jerusalem and
the supply of rain is shown here.

There are however traditions which contain a more definite theory
of the significance of Jerusalem for the supply of rain. The Jewish
ideas on this point have been discuisucl by Feuchtwang. So I may
refer here to his long quotation, p. 3 sq.

Perhaps this idea was already Lm)\\n in Old Testament times.
The last verse of Ps. LXXXVII runs: 73 2'pn 55 255N omen
The text as it is, can however scarcely be translated and the ancient
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translations do not help us here. 1f the words of the Tlebrew
text are to be retained, the simplest way to translute them is to
consider the last three words as what is said by the singers and
dancers.

Now the meaning of T2 2 5o is quite clear: ,all my fountains
are in thee”. As the whole psalm is a glovifieation of Jevusalem,
these words are certainly to be referred to it conscquently  this
chorus would be a remarkable illustration of the charneteristic we
are dealing with,

But Muslim tradition does not leave any doubt concerning the
significance of Jerusalem for the distribution of water over the carth.
A tradition on the aathority of Ubaiy b. Ka'h runs: ,,God ealls
Palestine blessed, only because there is no sweet water of which
the source does not originate under the Holy Rock at Jerusalem”
(Khamis T, 86, 18 sq.) . Nuwairi, p. 90, 16 gives more parti-
culars: ,.all water flowing from the tops of the mountains has its
origin under thee” ®) (ef. p. 90, 13). In Ins I, 202, 6 sq. the
same idea s found: all sweet water comes from under the Toly
Rock ,.thereafter it spreads over the earth™ #

It is again to be noted that this feature of the sanctnary as a
navel is closely connected with the sanetuary as an image of Paradise
(see above p. 15). Therefore it is only natural to find that many
traditions maintain that the Holy Rock belongs to Paradise (for
instance Tns 1, 200, 2 sqq.).

At the conclusion of this section some expressions in Ber. Rabba
should be noted which although they are not particularly relevant
to our subject, yet appear in a new light after our foregoing
research. Fol. LXXIV, vo., a, ult. the words ,,from the dew of
heaven™ are explained by ,this is Sion”; and the well in Gen.
XXIX 2, from which all ﬂockb were drinking, means Sion accor-
ding to fol. LXXIX ro., a, 27.

The idea of Jerusalem being the origin of all sweet water on
the earth, is extended in some baditions in a remarkable way.
Nuwairf, p. 90, 3: ,Ab@ IHuraira said on the authority of the
prophet: all rivers and clouds and vapours and winds come from

D s e o) gy B de e e § L Sl al) LL. L)

U....'h i ey !:w-o

D S e Jusd) 5,30 e g sle S

VN S Gk
o [ B f“
Verhand. der Kon. Akad. v, Wetenseh, Afd. Letterk, Nicuwe flechs DL XVII N-, 1.
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under the holy rock in Jerusalem” ). Ins T 205, 4 infra has a
similar tradition in which the \'.'imls. are called the fertilising
winds”’ u.a-n;m CL"J'H‘ after Sura XV, 2. According to these tradi-
tions rain, dew, winds, couscqucnll}‘ \'egel:\tiun, the whole aspect
of the earth and the order of nature are regulated at Jernsalem.
We shull see later on that this view is connected with the navel as
an image of the divine throne, properly the place where the order
of nature is regulated (cf. the chapter on the navel and the throne).

That such utterances do not stand by themselves is proved by
the fact that in the Rgveda, in innumerable places, rtisya yonil,
Lthe womb of cosmic order”, is used as a synonymous expression
to the ,place of sacrifice” and the place of sacrifice is often called
the navel of the earth”

The idea of the sanetuary being the place which provides the
earth with water, has probably given rise to the cercmony of the
libation of water which took place on the feast of tabernacles.
For it was a general practice to induce nature to do what was
wanted by setting it an example to imitate. When people watered
the navel of the earth, it meant that nature had to do the same.
Professor 1loutsma, some years ago pointed out, that the famous
swatering-day” (‘;‘—’3)’1” r::s} in the days of the Iladjdj was the day
of the libation of water in order to get copious rain. This expla-
nation is corroborated by the indubitable fact that Mckka, like
Jerusalem, is considered as the navel of the ecarth.

But there are some other traditions which seem to regard Mekka
as comected with the supply of water. Perhaps it is justifiable to
mention here the traditions which deeclare Mekka to have been a
fertile valley in previous times.

,Ibn “Abbis said: There was at Mekka a tribe called Amalekites;
this tribe lived there, mighty and numerouns and prosperous. They
possessed o great many horses and camels and beasts which nsed
to pasture at Mekka and its environs such as Marr and Na‘min
and the country around them; autumn was rich in shadow in those
times, spring rich in rain, the widis flowing with water, the trees
densely planted, the soil rich in produce; so they led an easy life” 2,
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(Azvaki, p. 50, paen. sqq.; cf. p. 47, 8; Kutb al-Din, p. 83, 12;
43, 6; Tabmi 1, 278, 16 sq.; Ibn Hisham, p. 71 ult. sq.). Such
utterances are remarkable because they certainly are not founded
upon historical reminiscences, consequently must be the outflow of
theory. Further we remewmber the messengers of “Ad who were sent
to Mekka by their people in order to pray there for rain. This
tradition is not a historical faet either; for the tribe of “Ad is
pmhabh only a product of Mulummed’s imagination ; hut it points

~most likely to a well known custom, parallel to what we found to

take place at Jerusalem.

Lastly we should mention what Kazwini tells of the significance
of rainfall at Mekka for the vest of the world. |, When rain beats
one of the sides of the Ka‘ba, fertility will be during the year on
that side; when it beats all sides, fertility will reign on all sides”

(11, 77, 12 sqq.) Y.

The material gathered in this chapter seems to show suffic iently
that Jerusalem and Mecea possess all the characteristics we !mc
enumerated in the Introduction ns characteristics of the navel. It
is therefore only natural to find the term conferred on these
sanctuaries. Hesekiel mentions the navel of the earth, probably
thinking of Jerusalem or of Palestine in general (38, 12). We
have already seen that in the Book of Jubilees the nuvel of the
carth either means Jerusalem or Palestine. Josephus is the first to
give indubituble evidence. ,,In the very middle of it (viz. of Juden)
is situated Jerusalem; therefore some people call it, not without
reason, ,.the navel of the country” 2) (Bell. Jud. 1II, 8, 5). This
is apparently the only thing the highly cultivated Josephus knew
of Jerusalem us the navel. From later literature I will only quote
following Feuchtwang, Jellinek, V, 63, 4: ,,and where is'i[s (\'i'{.?
the world's) navel 7 It is Jerusalem’ 9),

In Muslim literature on Jerusalem we find the ferm also. Nuwairi
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P SO ult. ,On the authority of Anas b. Malik it is said: Paradise
is longing after Jerusalem and Jerusalem after Paradise. And Jeru-
salem is the navel of the earth™ 1),

The sayings about Mckka are not less clear. I will quote as
many of them as T have found in Arabic literature, becanse thev
have never been introduced into scientific works. Professor Snouck
Hurgronje asserts that he has heard the expression: ,,the navel of
the earth” several times at Mekka.

Khamis T p. 37: the origin of the clay of the Prophet is from
the navel of the earth, in Mekka, viz. the Ka'ha' 2).

The same tradition is also found in Llalabi T, 197, 2 and 4
infrn and in Hadriwi p. 6, 11.

ITalabt I, 195, 6 infra speaking about the ercation of the spot of
the Ka‘ba adds: ,s0 it is the origin of the earth and its navel” 8).

Kazwini, 1T p. 75, 10 and Abd Zaid IV, 81 infra: ,so it (the
Ka‘ha) is the navel of the carth™ 4).

Kisi't fol. 14 b, 15 a. SJknow that the centre of the earth,
according to a fradition on the authority of the Prophet, is the
Kaha; it has the significance of the navel of the earth, beecause
of its rising above the level of the earth™ 9),

After all what has been said about Mekka as the navel in this
chapter it will not be necessary to emphasise the fact that the very
few traditions which consider a different region of the Muslim world
as the navel, must be taken as loeal traditions, Rhodokanakis has
already drawn attention to Burtonls statement (IT, 297) about Bve’s
grave at Djidda. IHere is a cupola and a stone which ure called
Sel-Surrah”. That the old Babylonia is also called R s:., in Muslim
authors (Mas‘adi TII, 127; Biblioth. Geogr. Arab. \',J 209, 14) is
certainly a reminiseence of old Babylonian traditions about the navel
which have, however, not come down to us.
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CHAPTER I

THE NAVEL AND THE UNIVERRE
A, Tue Naver axp tue Earrn.

In the second chapter we have not ouly tried to prove that
Jerusalem and Mekka possess the characteristics of the navel, but
we had also the opportunity of learning in a preliminary way
something about the character of the navel itsell viz. its heing
considered as the nucleus of the earth, as its prototype and image.

In this chapter we shall test our preliminary results by discussing
the different forms of the navel and by comparing them with the
forms of the universe and its parts.

In the first place we have to remark that the general form of
the Semitic sanctuary may be cousidered as the general form of
the navel too, for we have seen that the sanctuary is considered
as representing the navel. Now we have also seen that the general
form of the sanctuary is that of a mountain; so it is to be expected
that we sall find 1. the navel represented as a mountain and 2. the
earth represented in the same form.

As regards the last point wany readers will remember that the
conception of the earth as a mountain is familiar to the Semitic
world, especially in its Eastern part as Assyriology has brought to
light. Tt will therefore be sufficient to refer to Jensen, third plate,
and to Jeremins, Register under Erde. As the passages in Jeremias
show, it is not the appellation of mountain that is always used,
but other names and cognate images also occur.

The same is found in the literatures of the West-Semitic peoples.

In the Old Testament there is no evidence of the earth being
considered as a mountain. Yohwe has drawn a circle on Tehom
viz. the horizon (Job XXVI, 10); as the earth seems to reach its
end there it is at the same time PN 30, the circle of the earth”
(Is. XL, 22).
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We have quoted Jacob of Edessa above (p- 3) who maintains
that the earth was originally a smooth globe surrounded on all
sides by Tehom; when God had rent the latter and created moun-
tains and basins it acquired its present form. It is probable, but
not certain, that this conception goes back to Babylonian origins;
it is also probable that like Babylonian cosmology it supposes the
carth to emerge from Tehom (ef. Schutzhéhle, p. G, 14) in the
form of a hemisphere or a mountaim, but this is also uncertain;
for Syrinc authors like Jacob of Edessa are under Greek influences,
especially under the influence of Greek philosophers,

The carth as a hemisphere is well known in Arabic literature.
Ibn al-Wardi says: ,Some scholars maintain that the earth bears
the shape of a semi-globe” (I, proemium 25, 8) 1. And Kazwini
I, 14 8, 14 8qq.: ,,People maintain that the form of the carth is
convex, like that of a globe or a cauldron rising from the water’ 2).

Perhaps we have to interpret in this sense the numerous tradi-
tions which relute how Allgh expanded the earth under the sane-
tuary which is the highest point of the earth: , Allgh expanded
the earth beneath the Ka‘ha” %), (Kazwini 11, 75, 9; cf. Khamis I;
31, 3). Kutb al-Din explains Mekka’s epithet ,,mother of places”
thus: ,because the earth has been expanded under it” 4) (p- 206,
6; 18, 2; cf. Pabart Tafsir 1V, G, 22 sqq.; I, 409, 7).

In other places the earth is represented as having the form of a

shicld (@) Eyf, Aba Zaid 11, 10, 1),

All these traditions are more or less in harmony with the Baby-
lontan view reproduced by Jensen in his diagram,

That our conclusions are right is proved by the traditions con-
cerning the primeval form of the Mekkan sanctuary. Azraki, p. 20,
5 infrn and Nuwairi, p- 74, 13 have a tradition which describes
the place of the later Ka‘ba after the Deluge as ,.a hill of red
clay, not being submerged by the floods” 3). Azrakt p. 26, 7
describes it in the times of Abraham as »8 hill elevated above its
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surroundings, covered with gravel’ 1) (ef. Khamis, 1, 99, 10,

Kutb al-Din, p. 22, 2; 23, 6 infra; 33, 12; 3S; 5: Tabari 1,
278, ult. call it 0 hill” (3,,).

These materials scem to show sufficiently that both the earth and

~ the navel are represented as a mountain.

In other traditions lowever the earth is represented  differently
viz. as a cupola; it is a new proof of our thesis concerning th‘u
correspondence between the carth and the navel that the latter is
also found represented in the form of a cupola.

The evidence is as follows.

»1bn ‘Abbas said: when before the creation of heaven and earth

the divine throne was on the water, Allih sent a soft wind wl;iuh
drove away the water so that on the spot. of the House of Gad

there appeared a protuberating dry spot in the form of a cupola” 2)
(also in Nuwairt p. 72, 10). And Tabaui in his Tafsic I, 109,
5, 12 has o tradition relating how in the times of Abraham the

S i
sanctuary was a ,red hill in the form of a cupola’ ),

As to the form of the earth Aba Zaid 11, 40 mentions the
opinion that it has the ,form of a cupola” and the same words
occur in Ibn al-Wardi I, proemium 25,

These passages need no further explanation: in exactly the same
words the navel and the earth are compared with a cupola: the
navel is the image of the earth. Further it may be observed that
the form of a mlimlu does not differ much from that ofth.e IiB{lIiH-
phere which we found before. They are both the conventionalised
representation of the earth as a mountain, .

Side by side with the coneeption of the earth as a mountain,
a hcmispl-ml‘u or a cupola, there exists in the Semitic world a dif-
ferent one, which represents the carth as a quadrangle. The four
winds are connected with this conception. The Talmud still speaks
of the ,world as a quadrangle” Db'\;’ M (‘Erubin, 55 a, 56a).
We have already quoted Agapius, who maintains that the world’s
centre is situated higher than its corners. The Cave of Treasures
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40 THE NAVEL AND THE UNIVERSE

relates how the four sides of the earth were fitted together at the
place of Jerusalewm, .

In Muslin literature this coneeption is still found: | some people
say that the earth is a plain smooth plate with four sides: Enst,
West, South and North” (Ibn al-Wardi I, proemium 25, 4 sqq.) ).

The quadrangular form of the earth is probably imitated in the
form of the limits of the sanctuary, At Petra for example some
holy places are rectangular arcas hewn out in the hills corresponding
to the four winds. The area of the Jerusalem Temple was also d.
rectangle whose long sides were opposite East and Waest; this area
encloses several other rectangular areas, of which the smallest and
most holy are the apsis and the focus of the great altar. Some
Babylonian  sanctuaries are also representated as rectangles; the
reconstruction of the great Zikkurat at Babel itself shows seven
rectangles one above the other,

It is to be expected that just as we found representations of
the navel corresponding with the mountainous or hemispherical form
of the earth, we shall find representations of the navel corresponding
with the rectangular form of the earth. This expectation is not
disuppointed: we do actually find quadrangular forms of the navel
in the West-Semitic world.

In the first place identifications of the navel and the altar mav
be taken in this sense, supposing the correctness of the view that
the altar has been considered as a symbolic representation of the
carth. Roscher in his Neue Studien p. 19 gives a striking corrobo-
ration of this view, by quoting the following words from Clemens
Alexandrinus, Stromata 5, G, p- 665: ,the incense altar is a svinbol
of the earth lying in the centre of this universe” 2), ’

Purther 1 refer to Professor Kristensen’s article on the siered
horns at Crete in the Verslagen en Mededeelingen of the Royal
Academy of Amsterdam (Letterkunde, 1V Reeks, X11% Deel, p. !)'3).
And lastly, the Indian identification of naval and Altar should ke
remembered. Rv. 2, 8, 7 it is said that the priests perform their
Sacrifices on the navel of the earth, viz. on the place of Sucrifices.
Ci. Rv. 9, 72, 7a; 9, 82, 3a; 9, 86, Sd efc.

The identification of navel and altar is plainly expressed in
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Jellinek V, 63 place which we have already quoted. The anthor of
this Midrash compares the ereation of the world to the development
of the embryo; as the latter is growing from the navel onward, so
the earth is growing from its navel onward: ,,Where is its navel?
In Jernsalem. But the navel itself is the altw® 1),

A new proof of the identification of navelstone and altar is the
following. Jewish, and following its footsteps Muslim, tradition have
a tendency to transfer Jacol's dream, which induces him to declare
Bethel ,,the gate of haven”, from its original place to Jerusalem,
Feuchtwang, p. 725, quotes an instance from the Yalkut, identi-
fying the stone of Bethel with the Eben Shetiya at Jernsalem.
According to Abu Zaid 1V, 87 2 sqq. and Ins 1, 8, 6 infra Jacob
dreamed his dream at Jernsalem on the spot where in later times
the Temple was to he built. But, what is of greater importance
for our present purpose, in Bereshit Rabba, fol. LXXVII ro., h.
7 sq. we find these words (in explanation of Gen. XXVIII, 12):
»Behold a ladder”. This is the inclined plane (which gives access
to the altar in Jerusalem). ,,Placed on the earth”. This is the altar
itself. .. ... »Its top reached to heaven”. These are the offerings
whose odour ascends towards heaven. ,,And behold the angels of
God”. ,These are the high priests” 2).

Christian theory is also aequainted with the idea that navel and
gltar may coincide. According to The Cave of 'I'reasures the place
where Adam is buried, the centre of the carth, is at the same
time the altar of Melchisedee (Schaizhéhle, p. 146, 3 infra) ).

Where a natural stone is used as ah altar, the quadrangular
form is of course not always recognizable. The Holy Rock at Jeru-
salemn is often identified with the navel as Fenchtwang (p. 724 sqq.)
has shown. It has only an approximately quadrangular form. On
Arab territory several instances of the quadrangular navel ave found.
In the first place the sanctuary at Djidda should be mentioned.
It is not only the cupola which is called Surra (navel), but also
the stone itself which is eulled a square stone by Burton (IL297).
But, what is more important, we find also representations of the
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42 THE NAVEL AND TIIE UNIVERSE

Mekkan navel in the form of a quadrangular stone. Numerous
Muslim anthors give descriptions of the foundations (azhd) of
Allal’s House. This term already tends towards the iden of a
quadrangnlar navel. But some traditions give definite particulars.
Tabmi in his Tafsivr 1, 409, 7 sq. says that the foundations of
the sanetuary had four sides ') and according to Azraki, p. 12,
5 infra the foundations having been constructed by the angels
were erowned by Adam with a hollaw hyacinthstone from Paradise
wwhich had four sides” 2),

Buat not only in the times of Adam, even before the creation of
the world, the four-sided navel was the centre of Tehom. Tabari
I, 47, 2 sqq.; Tafsiv, 1, 409, 14 sq.: ,,Ibn ‘Abbas said: Allah
placed the holy House on the water, upon four pillars, two thousand
vears before the creation of the world” %), This tradition does not
afford a quite clear image of the navel, in the first place because
of the ambiguity of the word 55+ which may denote a side, a
wall of the Ka‘ba for instance, but which also ean have the meaning
of pillar; in the second place because of our uncertainty concerning
the form of the House.

Ifarther the most famous stone in the Mekkan sanctuary after the
black stone, the Makam Ibrahim, is according to the few eyewit-
nesses, a quadrangular stone covered with two golden bands %). As
we have seen, Wellhausen has already compared the cave i
under the sanctuaries of the pagan Arabs with the cave under the
altar at Jerusalem and with the :C:fo"uz at Hierapolis which were
considered as basins connected with I'ehom and as the last recejp-
tacle of the water of the Deluge. The Holy Rock at Jerusalem
was imagined to be the huge stone which shuts off these waters
for ever. It is only natural to regard the altar stones of the Armb

D a3 ) ) e sl 16,

Vot e b odn o) Eey) W Bume shs iy L0) b,
SIS B ) s

) (this word is to be cancelled U‘SJI) e el &2 JB ol u."-" o
B il Wl gl o) S ) Eey) e o

R e W B L T [ E &) ) Eaw mpe JBJ,
R L O SR WU A St S 2 O U PO (X I vt
(Azraki, p. 278, 14 infra) ale _and LY A e s

THE NAVEL AND THE UNIVERSE S H

sanctuaries from the same point of view, viz. as navel-stones,
Wellhausen’s  description of the sanctuary of Alldt (p. 29 sq.)
harmonizes wonderfully with Burton’s deseription of the navel at

Djidda. Allat was a quadrangular stone, covered with a Kiswa;

under it was a cave and over it was built a temple. Here is not

conly a close parallelism with the navel of Djidda but also with

that of Mekka. Consequently the Ku‘ba, though being of a rather

~recent date, is only to be considered as a primus inter pares,

Dusares at Petra was a quadrangular stone, perhaps also called
Kaba (Wellhausen, p. 49 sq.). The Lisin itsclf emphasizes the
non-exceptional character of the Ka‘ba (11, 213): »Every square
building is called by the Arubs Ka‘ba:; and Rabi‘a had a building
called al-Kaabat around which they used to perform the Tawaf” 1)
The Tawaf was also performed around al-*Uzza (Azraki, p- 80, 8).

B. Tue Naven axp Heaves,

The navel as a eupola, ;';5 appeared to be an image of the
earth as a cupola. Tt is however not only the earth but also heaven
which has the form of a eupola.

Sura II, 20 relates how Allih made heaven a sy, o building,
over the earth. The commentators upon this place give more parti-

~culars. Tabart Tafsie 1, 125, 7. the building of heaven over the

earth has the form of a eupola; this cupola 1s the roof of the
earth” #). In the same way Tabari says in an other place (Tafsir
XIII, 53, 4): ,,Heaven is built over the earth like a cupola” %),
Baidiw1's and Zamakhshari's commentaries give the same explanation
of Sara I, 20 as Tabari does. Aba Zaid 11, 6, 1 has a tradition
on the authority of Ibn-al-Kalbi to the same purport: ,,'The heavens
are over the earth as a cupola whose horders are attached to 4t” 4).

Consequently the navel is not only an image of the earth but
also of heaven, just as heaven and earth are similar in form one
to the other. This is said expressly hy Tha‘labi whose hook opens
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44 THE NAVEL AND THE UNIVERSE

with these words: ., Traditionists have handed down with different
words but with the same meaning, that Allah when he had con-
ceived the idea of creating the heavens and earth, created a green
substance resembling the layers of heaven and earth’” 1),

The term &3 which I have translated by cupola has also a different
though cognate meaning viz. that of a tent. This meaning appears
in many cosmologic and cosmogonic traditions of the Muslims.
Zaakhshart in his commentary on Stra 1T, 20 says: ,Then Allih

)
created heaven which resembles a %3 built upon this solid land, or

a tent erected over it” %), The ambiguity of the word i already
proves that there is the closest resemblance between the two con-
ceptions. The only difference of form consists herein that the cupola
has o more or less convex mantle, while the mantle of the tent
goes down in a straight line. But cupola as well as tent are only
varietics of the same conception. Now heaven represented as a
tent is well known in Semitic literatures. In the Old Testament
Yahwe is often said to extend the curtains of the tent of heaven.
Ps. CIV, 2. ,Who covereth limself with light as with a gar-
ment, who streteheth out the heavens like a curtain” 9, Is. X1,
22, that stretcheth out the heavens as a curtain and spreadeth
them out s a tent to dwell in”" %), Heaven is Yahwe's tent; it is
natwral to suppose that Yahwe's tent on earth is only a copy of
that in leaven. We shall indeed have occasion to discuss this
conclugion in @ more general form {ef. p. 45 sq., H2).

The idea of leaven as a tent is also found in the Kor'an,
connected with a peeuliar representation of the function of the
mountains. Sara LXXVIIL, 6 sq.: . Have we not wmade the carth a
plain territory and the mountains pegs®” 2). This place has become
the authoritative starting point for cosmologic ideas which represent
heaven as a tent. Some of them have already been mentioned above.
According to Taburt’s TafsirI, 409, 13 Abu Kubais was the first
mountain Allih used for fixing the tent of heaven. We have already
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seen that in Muslim literature the earth is often conceived as sur-
rounded by the wountain of Kaf. In connection with the conception
of heaven as o tent, it is said that on mount Kaf are placed the
two shoulders (i) of heaven, like a tent with dropped curtains
(Ibn al-Wardi 1, proeminm 8, 5 sqq.) ).

Popular imagination has been much oceupied with the curtains
of the heavenly tent. In Jewish literature the lowest heaven is called
i'b"! — velum (Iagiga, 12 b). and in Muslim literature the curtains
which sereen Allih from the sight of men are often spoken of.
Kist't fol. 6 sqq. has many traditions on these s of Allah.
Like in Psalm CIV, 2, the expression LGod's mantle” is used in
some other places, e. g. Tabat Tafsiv XXVI, 105, 4 infra.

It is not our purpose to pursue this subject; it is suflicient for
us to have mnoticed, that heaven is represented in these traditions
either as a cupole or as a tent. We have seen, that the navel and
earth are also represented as cupola’s. It is interesting to observe
that heaven as a tent has also its correlation npon carth. There is
a well known tradition in the legendary history of the Ka'ba,
accordirig to which Adam was caused by Allah to dwell in a
tent (X.s) from Paradise on the spot of the House of Allih, 1. e.
on the navel 2) (cf. Azraki, p. 27 ult, 357 ult). Here there is
not only the correspondence between the navel and heaven, but just
as Allah dwells in his heavenly tent, so Adam, Allah’s substitute
and imoge, is dwelling in his; heaven and earth are one another's
counterpart.

We may carry this idea one step further: earth, itself a cupola,
heing situated under the corresponding cupola of the lowest heaven,
finds its centre in the mavel; and as the earth has a navel, so
heaven has its corresponding one.

C. Tur Naven or HEeavex.

The navel of heaven is not mentioned in Semitie literatures as
often as the navel of the earth. Yet we are able to observe that it
has some of the characteristics of its eatthly counterpart, as is to be
expected considering the general similarity between Lieaven and earth.
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16 THE NAVEL AND THE UNIVERSE

Perhaps the navel of heaven was already known to the author
of Deut. IV, 11, where mount Sinaj is represented as burning
sunto the heart of heaven” (owpn 35 ), for heart is sometimes
used as a synonym for navel. Jerusalém is called the heart of the
carth (in the Zohar as quoted by Fenchtwang p. 728). Mekka is
also called the heart of the world (A 45 by al-Bataniin,
p- 27, 4 infra; the anthor’s note to this expression does not
leave any doubt as to its meaning. But the idea of the navel of
heaven is certainly known in Jewish literature. Ber. Rabba, fol,
VI ro. b. 10 sq. has this passage: , At the moment that the
Holy One said: there shall be n firmament, he coagulated the
drop in the middle and so was made the nether heaven and the
upper heaven™ 1),

This is evidently the story of the creation of all heavens; as the
firmament was ereated from the centre onwards, so were the rest
of the heavens. The strict analogy should be noted here between
the navel of the earth as the centre of ereation, and the navel of
heaven, having the same function. In Muslim literature more parti-
culars are given, Tabari 1 63 s quotes a long tradition in which
Ibn *Ahbas is deseribing the revolution in nature in the last days,
on the authority of the Prophet. As in other eschatologies sun and
moon will be changed; like a coupled pair of oxen they will begin
a race, owve endeavouring to leave the other behind him, | till
when they have reached the navel of heaven, and this is its centre,
Gabriel will go and take them by their horns and force them hack
to the West” 2) (p. 71, Paen.).

Acthiopic literature has also preserved a reminiscence of the same
conception, combined with that of heaven as a sort of tent. The
firmament is represented ns a net ,,and God attached it in the navel
of heaven, above which is the water” (Hexaemeron, 192, 4 sq. %),

The met is apparently parallel to the curtains of the tent we
discussed above. And the navel of heaven must be the end of the
pole of the tent.

The Semitic peoples are not the only ones who were acquainted
with the idea of a navel of heaven. Tn,the Raveda the altar itself
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is called the navel of heaven. Ry. 3, 4, 4c: divé vii ndbhi ny
asadi héta i.e. ,,on the navel of heaven the priest of the sacrifice
has set himself” (properly: _has been set down”). And Rv. 9,
12, 4a: divé nibha i e. »on the navel of leaven™ in the sense
of ,on the place of sacrifice”™

Identity of the navel of heaven and the navel of the carth us it
is expressed in these places will scarcely be found in the literature
of the Semites, which only considers the two as parallel in situation
and in function. Yet it should be noted that according to the
Mandaeans the mountain of light in the North, where the King of

- light has his throne, a mountain which has many of the characte-

ristics of the navel, is at the same time the place whieh is watered
by heavenly rivers, consequently a place which belongs to the carth
as well as to heaven (Brandt, p. 30 and 34). Further it should
be remembered that in the desceriptions we have quoted ubove, the
navel and Paradise (which is also the navel of heaven) are repre-
sented in the same way.

Now we have to ask: what is this navel of heaven ? Several
answeis are given to this question in Semitic literature, In the first
place we have an astronomical answer. Kisa't, fol. 15a, 7 infra:
»In Tradition it is said: the Palestar proves the Ka'ba to be the
highest situated territory on earth, for it (viz. the Ka‘ha) is oppo-
site the centre of heaven” 1j, The explanation of this tradition is
apparently this: the highest point and the centre of henven is the
Polestar (heaven is here again represented as a cupola). Now the
Ka‘ba lies exactly opposite this centre; so the Ka‘ba is the highest
spot on the earth. Why? Because heaven and earth are similur one
to the other, two cupola’s placed one above the other,

This view has also & close connection with the significance of

“the direction of prayer, the kibla, which is twofold: on the carth

it is the Ka‘ba, in heaven it is the corresponding place, the Polestar,
This is said by the same Kisa'f in a somewhat clumsy way, fol.
Iia, L 12: ,In the centre of this moving part of heaven (vig,
the Great Bear) is a fixed star which does not move, and this is
the Polestar, around which the Bear and the rest of the stars turn,
People are agreed on this point that he who places himself opposite
the Polestar has at the same time the direction of the kibla, beeanse
this star is above the Ka‘ba, without ever Illlo“illg. The Bear Ly
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move somewhat, but the DPolestar never does. If now the Polestar,
which is the centre of heaven, around which the other stars turn,
is above the Ka‘ha, this fact proves that what corresponds with
the centre of heaven is most likely to be the centre of the carth;
consequently the Ka‘ba is the centre of the earth™ 1), '

In Greek literature there is a remarkable parallel to this idea.
Nikander (Alexipharmaka, vs. 6 sq) says to his friend Protagoras:

ol " Ed s, e
§ovap My ol pbv Uyyr modvarpeifioie Saldeays
dprroy T opgaliecoay Evieauo

The scholiast remarks concerning this expression: omqaity dt
xahst Tov [Popeicy ToAov 5 pecuitatoy § auThy Tiy Zpurov dik Tov
TapaneiLEvoy aUTH TGV ZCTEwy YOpoy.

Muslin tradition contains more concerning the correspondence
between the Ka‘ba and the centre of heaven. Azraki, p. 18, 4 sqq.:
Ibn ‘Abbis said on the anthority of the Apoestle of God: | the
house which is in heaven is ealled al-Duriily; it is built in the sanie
way as this sacred Ilouse (viz. the Ka‘ha); if the former would
f‘:l”-., it would fall upon the latter” 2. And p. 17, ult. sqq.:
LWahlh ibn Munabbih said that he found in the Tora (the des-
cription of) a house in heaven opposite the Ka‘ba over the cu[nfln
of the latter, called al-Durall and this is the visited Iluusc"‘f).
(ef. Sura LII, 4). These traditions return in various forms in
innnmerable places.

Instead of Zad) Jusy we find also Ue de, sy g, Jailies
(ef. Azraki, p. 7, G infra; 12, 7infra; 18, 12; 19, 7; 3.’::1‘:,:1:4(1.;
Kuth al-Din, p. 27, 15; Tabart Tafsiv XXVII, 10, 8, 6, 8 cte.).
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In some places it is even said that in the times of Adam this
»visited  Tlonse” (Khamis I, 89 ult. ealled i) stood on the
place of the later Ka‘lu; hefore the Deluge it was placed in lieaven
(Kutb al-Din, p. 27, 8; Baidiwi ad Stra IT1, 90 Zumakhshmi ad
II, 121 (p. 104, 10 infra) and 11, 90 (p. 219, 6 infra),

Probably the theory of the earthly sanctuary as an image of the
heavenly one and being situated opposite to it has been borrowed
from Jewish lore. Jellinek V, 63, 5 sq.: ,,The Holy One ercated

the nether sanctuary of which the upper one is the counterpart,
~ one opposite the other” 1y, Tlhe expression 1333 means both opposite

and as the counterpart.  Accordingly in the Arabic traditions we
found UL'-H' Jie which render the latter meaning, and S, Jusy
which render the former.

The likeness between the earthly and the heavenly sanctuary is
made complete by the correspondence between the nether and the
upper rites of worship. The above quoted Midrash goes on in this
way: ,, While the sanctuary was still standing, the Iligh Priest used
to offer sacrifices and incense beneath; and Michael in the same
way used to offer sacrifices and incense above” 2. Muslim tradition
Is also acquainted with this iden, though it is usually given in the

reverse form; the angels do not follow the example of man but the

other way round. Of course the Muslim angels perform the Muslin
rites. T will quote only a few examples. Baidiawt ad Sara 111, 90,
,,Other people say: liefore the tiues of Adam there was on the spob
of the Ka‘ha a lHouse, called al-Duriily, around which the angels

used to perform the Tawif. And when Adim was made to deseend

(from the mountain) he was ordered to make it the object of
hadjdj and tawaf. When the Deluge came it was taken up into
the fourth heaven, where the angels of the heavens perform the
tawaf around it” 3),

Azvaki, p. 5, 6 infr: » Then Allil ordered his creatures on the
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carth to perform the tawaf around this ITouse (the Ka‘ba), as the
inhabitants of heaven do around ,the visited House™ ).

The name ,visited House™ is explained in Muslim tradition by the
fact that it is visited by the angels (Tabart Tafsiv XXVII, 9 infra).

The parallel between heaven and earth becomes still stricter if
we consider the form of the ,visited Tlouse”. On the one hand it
resembles the Kaba, ) 5, BI!_I. as the Ka‘ha had originally
the form of the navel, so the ,visited House” las also the form
of the navel. We have quoted above some traditions representing
the navel as being placed upon four pillars (LK), Now Azraki
deseribes the | visited Honse” in this way: ,A building on four
pillars of emerald, which he crowned with a hyacinth and this
building was called al-Dural” 2). (ef. Ilalabt I, 199, 1 sq.).

We observe here the complete likeness between the navel and
the ,,visited Iouse™; at the smme time we must draw the attention
to Mas‘adi’s deseription of the nucleus of Paradise, which consists
of a golden cupola on four pillars (1, 269). The parallel hetween
the navel of the earth and Paradise leads us to the discussion of
the relation between the navel and the Universe.

D. ''mg Naven Axp THE UNIVERSE,

In the biblieal stories of the creation the description of heaven is
very short. Gen. 1, 8 says that God called the tirmament heaven;
further nothing is said of the upper world except that the water
was above the firmament. In other places in the Old Testament
two heavens are mentioned. Ps. CXLVIII, 4: , Praise him yve
heaven of heavens and ye waters that be above heavens” 3).

Ilere we have the firmament as heaven and a still higher heaven.
This highest heaven is mentioned several times in the Old Testament.
But no third heaven occurs as in later times. 2 Corinth. XII, 2
this third heaven is mentioned. Syrians also know of three heavens:
,God created the heavens as three strata™ *). (Lagarde, p. 5, 21).

DGk S el e e b alls e 38 3 e i)
Y

-
D S gy e Bply A2 ey e bl Ea) e Gy
t]}.éﬂ'l ceasdl)
) o Spm SN DM DR e oo
DI PSS T G| 1) B TESS

THE NAVEL AND THE UNIVERSE Hl

In some of the descriptions of the vovage of the soul the heavens
are also reckoned as being three in number (ef. Bousset in Archiv
fiir Religionswissensehaft IV, 234 sqq.). Jewish and Muslim theology
generally imagine seven heavens. The Hebrew names of the seven
heavens are enumerated in Hagiga 12 b. In the Kor'an, S 11,
27, Mubammed also speaks of the seven heavens: their names are
given in two different series by Tha‘labi, p- 11. That these seven
heavens however do not occupy a prominent place in many traditions
of the Muslims, is proved by the theories of the upper sanctuaries,
which, in so far as they are really living in the Muslim mind,
usually are two in number, sometimes three. So far as only two
are mentioned, the conditions are imagined to be similur to those
which are found in some places of the Old Testament. This is
clearly shown by the traditions concerning the ,visited THouse™, As
we have seen, those quoted above place it opposite and over the
Ka'ba; at the same time it is considered us being sitnated exactly
beneath the divine throne as Azraki expressly says: ,,God placed
beneath his throne & house and this is the ,visited Tlonse” 1.
(p- 5, 10).

This tradition only knows of the heaven of which the ,visited
House” is the centre and the heaven in which Allih resides, In
other traditions which adhere to the seven heavens of the Kor'in
the ,,visited House” is either localised in the lowest heaven or in
that heaven which is under the throne, according to the aim of
the tradition; if it deseribes the ,,visited House” in connection with
the Ka‘ha, it is localised in the lowest heaven: if it is considered
in connection with the throne, it is localised in the sixth or seventh
(Kisa't, fol. 11 ro, 1; Tabari Tafsir XXVII, 9 sq.; Halabt 1,
109, 7; Azraki, 19, 1): occasionally in the fourth.

The Kor’an, as is well known, does not only mention seven
heavens, but also seven earths. Now as earth and heaven have their
navel represented by their sanctuary, so every heaven and every
carth obtain a sanctuary in their centre so that the imaginary axis
of the Universe runs through fourteen sanctuaries (¢f. Khamis 1,
38, 9 infra; 90, 22; Tabart Tafsir XXVIII, 89, 10 infra; Azraki,
p- 353, 4 sqq.).

In an other place Azraki gives this cosmological system in a
modified, remarkable form: ,The Apostle of God said: this House
(viz. the Ka‘ha) is one of fifteen, seven in the heavens up to the
throne and seven up to the limits of the lowest earth. The highest
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situnted  one, which is near the throne, is the ,,visited House”.
Every one of these houses has a sacred territory, like that of the
Katba. If anvone of them fell down, the rest would fall down,
one upon the other, to the limits of the lowest earth. And every
louse has its heavenly or earthly worshippers, like the Ka‘ha™ Y.
(p. G, 10 sqq.).

In this theory the navel has hecome the centre of the Universe,
which consists of several parts, similar to one another. As the navel
is the imnwe of the whole, so the sanctuary is an image of the
whole, This is not only a logical deduction, but several traditions
express this iden plainly, or contain allusions to it. In the Book of
the Bee Theodore of Mopsuestia is quoted, who maintains that the
tabernacle is an image of the World and that the apsis represents
heaven (p. 13, paen. 2.

Taburi Tafsir XXVII, 10, 11 infra maintains that between heaven
and earth the same n.lnlmn exists as between the roof of the Ku'ba
and the Katha itself: By the roof in this place he means heaven;
and the latter is called a roof beeause it is the heaven to earth,
just as the heaven of the IToly House which is the roof of it” 9.

In cod. Sachau 221, fol. 80a, the ,earth” and the , heaven”
of the altar of a Syrian church are mentioned.

The correspondence between heaven and earth does not only exist
in material, but also in spiritual things. Adam is created on the earth
as God's substitute. According to Muslim theory every earth has its
Adam and its Abraham (Ibn al-Wardi T, proemium 27, 5 sqq.)#).
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We have seen above that the navel of the earth, earth itself and
lieaven have the form of enpola’s. It is only in accordance with the
similarity between the several parts of the Universe to find that
this form is also given for the rest of the heavens. Tha'labi, p. 11,
3 sq.: ..God has created the heavens in the form of several cupola’s;
now the borders of the lowest heaven arve fastened “to those of the
second : those of the second to those of the third and so on tll
the seventh:; and those of the last arve fustencd to the throne™ 1),

There are however also traditions propounding the theory that il
heavens and all earths arve fat strata, o distance of o five hundred
years' journey lying hetween any two ol them, This opinion is to
be found in Jewish as well as in Muslim sources (Ber. Rabha
fol. VII vo. a, 12 sqq.; Tabart Tafsic XXV, 5, G infra sqq.;
XXVIIL, 89, 20; Thalabi, 5 ult.; Nuwairt, p. 5, 7 infra sqq.).

Such o theory is difficult to harmonize with that of the earth
being founded upon mountains sitnated in Tehom. According to
the latter, the sanctuary, as the mountain par excellence and as the
navel, has been placed direetly above Tehom. Tt is probably due
to endeavonrs to harmonize tradition when it is asservted that the
foundations of the monntain al-1lird” arve situated on the seventh
earth (Lladrawt, p. 14, 0).

The same is said of the foundations of the Katha, Kath al-Din,
p- 27, 8 infra: ,When Allah had cansed Adam to descend from
l’f.l‘:uh:-.e, he said: O Adam, build for me a louse opposite my
heavenly one. Yoursell and your posterity shall worship in it, as
my angels worship around my throne. Then the angels descended
to him and he dug till he reached the seventh earth. Then the
angels threw large stones into it (viz. the pit) till it rose above
the surface of the earth” 2). (ef. Amaki, p. 4, 6 sqq.; 7, 10).

The foundations of the holy mountain or those of the Ka‘ha are
here-a regular axis running throngh half of the Universe.
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E. 'T'ne Navern axp e Turoxe.

[n the foregoing section traditions were quoted which not only
draw a parallel between the navel and the centre of the heavens
but also between the navel and the throne of God. According to
Jewish and Muslim cosmology the divine throne is exactly above
the seventh heaven, consequently it is the pole of the Universe
(ef. Ilagiga 12 b; Tabari I, 61, 15; TabarT Tafsiv VII, 174, 5 infra;
Ageaky, po 1S, ult; Aba Zaid I1, 9, 6 infra; 10, 1 sqq.; Hexahemeron,
p. 172, 1 sqq.). Cosmologically speaking the navel and the throne
are related to one another, as the «centre and one of the poles of
a globe are. With this statement the relations between the navel
and the throne are however not exhausted. It will be worth while
to nwvestigate them. Before the creation of the heavens and the earth
Allal’s throne was upon the waters; from there he ascended to
heaven and created the earth on the previous spot of the throne.
At the last of the davs he will return to the earth and make the
Holy Rock again lis throne; it will even be expanded so that
mankind can stand upon it, and then Judgment will begin. On
p- 23 we have quoted a tradition to this effect in a different con-
nection. Here we may add some other sayings. Nuwairi, p. 90, 15:
Ka'b al Albir said: ,,In the Tora it is said, that God says to the
Holy Rock in Jerusalem: ,Thou art my lower throne, from thee
i have ascended towards heaven, towards thee will be the gathering
of mankind and from thee their spread”” !). And 90, 13sq. Allih
suys of the Holy Rock: ,This is my place and the spot of my
throne on the day of Judgment: it will gather my servants™ 2).

In the Old Testament the Holy Rock is not mentioned; but
Jerusalem as the place of the Divine Throne oceurs 1 Chron. 29,
23: ,And Solomon set himself upon the throne of Yahwe as a
king, instead of David, his father”. ITere the royal throne is called
the throne of Yahwe. Of course this expression springs from the
idea that. the king is the Khalifa of God; how closely God and
the king are connected, appears in the idea, that the royal throne
is ulso the divine throne or an image of it. As God in his heavenly
sanctuary sits upon his throne. so the king sits in the earthly
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sanctuary upon his throne. The centre of the earth and the pole
of heaven, both are intimately conneeted with the throne. We find
this thought already in the legends about Adam.

In the centre of the earth Adam is inwugurated by God as a
king and a priest and set upon a throne. All this is meant typi-
cally of course; here the analogy is procliimed hetween heaven
and earth, godhead and Kingship, navel and throne (Schatzhohle,
p- 14, 3—7 1.

In Muslim legends about Adam some of these features are
retained.  Adam, the Khalifa, brought the later ,black stone’™,
then a white hyacinth, from puradise to the spot op the Ka‘ba~
pand it served Adam as a throne to sit upon” #), (Azraki, p. 8,
7; Khamis I, 91, 12),

This idea shows again, that it is not only the sanctnary as a
whole, but various separate parts of it which are conceived as the
real spot of the navel; here it is the throne. In the Jerusalem
temple this throne was outside the temple itself, but within a
common area. In the temple of Shilo it stood at the entrance of
the building (I Sam. 1, 9). In early Christian churches it served
as the seat of the bishop, and in early Muslim times it was the
seat of the Khalifa. Later on it has taken the charncter of a pulpit.
The names still show that the pulpit has developed from the throne.
It is called —mauoil in Syriac churches and e 1 mosques ¥),
It is well known that the latter word has béen borrowed from
the .'\L'“IiOl]irllls; here @@%ac: means a seat or a throne; but, what
is wore remarkable, it also means, according to Dillmann s, v,
who quotes Ludolf, ,locus sacratior in adyto seu sanetnario, quem
Gracci ",.:‘-’:75'/ vocant”. And, finally, it means the foundation of
a thing. It is clear that this meaning is connected with a familiar
characteristic of the navel,

That the throne in the sanctuary is considered as the image of
the divine throne and that both possess characteristies of the navel,
is proved by detailed descriptions. In cod. Suchau 221 of the

) lanNwy LsaaN an N wlo 0] wiol] saNsioloy S0
Lano Liowo 1oAw asl] olo. [Awansly 1SN Ns crans saslllo
W Joiy] oif ] cwlo giauly Lamian LS o] oiolo] wlo

IﬂLJ e | c.cm

%) Cf. C. H. Becker, Die Kanzel im Kultus des alten Islam in Nildeke-

estachrift I, 381 sqq.



36 THE NAVEL AND THE UNIVERSE

voyal library of Berlin a deseviption of the chureh of the monastery
of Daiva d*'Umpa is wgiven, in which the following pasage oceurs
(fol. 80): . The workmen built in the Eastern part of the church
three cella’s: the middle one was the holy of holies. And the throne
which was i it consisted of a block of white marble, six span
and a half long. It had four sides and four images were made on
it: a lion, a bull, an engle and a man. On the throne was spread
a wonderful, royal cloth of gold broeade. Round about the throne
was o silver wreath, in which three hundred images were made,
which represented  the dealings of Christ. Over the throne was
a brazen Cherub (or: eirvele) and above all this a Lrazen enpola,
supported by four pillars of emery stone” 1),

In the first place we have to remark that the form of the thronos
in general features corresponds to the mixed type of the navel we
have met with above: a cupola with o square base, a form of the
navel which is common in the Greek world, as may be seen in
Roscher’s treatises in several plates, The form of the navel itself
is remarkable which consists of a cupole on four pillars, exactly
like the centre of paradise (cf. p. 50). In the second place we
must turn to the deseriptions of the divine throne in order to he
able to compare the deseriptions of the navel and of the throne in
the sanctuary with them,

The divine throne, being situated exactly above the ,visited
House™ and  heavenly  Pwradise, s also supported by bearers;
sometimes they are represeuted by Tion, bull, cagle and man (Abi
Zaid 1, 167, 7 infra, 168, 2; Kisi'i, fol. 4 vo. 1. 12 S
Kazwint I, p. 56 supra), -Ullli‘tlmt'~i by pillars (UL('I r-;,ﬁ; Kisi',
fol. 4 vo., & infiu; fol. 11, vo., 1. 9. »,UII](THIIL‘: it is snid that
the he.uels of the throne wre ]mlm-.d and that the throne is above
the horns (Kisa't, fol. 5 vo., 3 infra), The last mentioned conception
is. parallel to a rather frequent description of the carth as being
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born by a bull whose horns appear above the horizon Y. Further
all creatures are represented in the divine thmm- (ef. IIIL deserip-
tions in Targum Lster, P- 227 sq. aud in Tha'labi, p- 13, 17)
and four rivers fow from it (I\N;'i, fol. (i, ro., pacn.).

These features are as many parallels to familinr eharacteristies
of the navel and its representation  in  the thrnm of the sanc-
tuary. Lion, eagle, bull and man (las)io uiZz 753 295 pdmoy)
are. common to the heavenly and the carthly throne; the seat in
the Syriac church contains three lumllml images and the divine
throne contains the images of all creatures. This idea belongs also
to the charucteristics of the navel: as the image of the carth it
may also contain the images of what is living on the earth and
as such it is the origin of the rivers.

There are other features which are common to the navel amd
the throne. "The worship of the angels around the throne is the
prototype of the worship of wan around the navel, as is said
expressly by Muslim authors, Azraki, p. 30, 3: ,a Honse (vie.
the Ka‘ba) around which the tawif is |Jl‘liul|llul is |t is performed
around my (viz. God's) throne” %) (ef. also Tabaii I, 123, 11 sqq.;
Tabart ’l‘ﬂ{an IV, 6 paen.; Azraki, p- o, 105 7, 5 sq; Nuwair,
p- 725 Kisa'i, fol. 5 ro., 13).

There are still a few words to be said about the throne in its
relation to the universe. We have already seen that the throne is
the pole of the universe, the highest sitanted of the several navels,
And just as the navel of the earth is the imnge of the earth, so
the throne is the image of the universe. Aceording to Wahl b,
Munabbili heaven and earth, the world, the world to be, wind
and  fire are L«:";"‘” s pin the womb of the throne” (Abi
Zaid 1 158, 4 infra; Kisa't, 4 vo. 1. 5 infra; of, Tabart Tafsir
I, 7, 8—18).

I‘lu:. theory is also given in such o form, that the throne surrounds
the whole of the universe. According to a tradition on the authority
of Wahb in Tabari I, 87, L' -«m hnmu and earth are surrounded
by the Ocean, the latter by J& and this in its turn by the

'} Thalabi, p. 4, 17: Dy U":)r ;Ur.ﬂ o ;I:.:..!.:'- )u.l AL <X wirds
L«:')’"‘" sy aleadlE

»The horns of this bull appear above the borders of the earth and they
are like a palisade under the Throne”. Cf. Professor Kristense s mentioned
article on the sacred Lorns at Crete, p. 86 =qq.
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throne, o, @ That O which is of course the Hebrew 5o
ptemple”, has auything to do with the Universe s n sanctuary,
is only vaguely understood by Wahb, who compares it with the
ropes of a tent '), Here we meet the: Universe as a tent and here
is proved anew the resemblance between the parts and the whole,
for we have also found heaven as a tent,

Often Muslim anthors distinguish, between S and Uiyer the
former being represented as a part of the latter. According to Abi
Dharr as quoted in Kisa't, fol. 4 vo., 5 ro. the seven huwt,us are
as compared to the kursi as a ring in a desert; the kursi in its
turn is as compared to the “arsh us a ring in a desert (ef. also
Tubwd Tafsic TH, 7, 17; Abid Zaid I, 166 infra, 167). And
according to Baidawi ad Siwa 11, 2506 al-kursi is perhaps an appel-
lation of _the sphere known as the sphere of the zodiacal signs’ 2).
In the Midrash Ester the six steps of Solomon’s throne correspond
to the six heavens (23797 Mw). It seems that all these ideas are
influenced by conceptions like that of Is. LXVI, 1: ,thus saith
Yahwe: the heaven is my throne and the carth is my foot-stool”,

I, e Naven axp ortue Nernee Wonrnn.

We have stated above that the navel is the place of communi-
cation with the nether world, that it is even considered as a typieal
sepulchre. This characteristic appears also in the fact that the navel
is represented as a hill or a cupola. Over the grave a tumulus is
often made; this is a primitive form of a tomb, also among the
Semitic peoples. As we have seen Azraki mentions a tumnlus as
the grave of the Ismaelite virgins (cf. P 37 sq.). Making a grave
1s called ru.....,; which properly means ,,giving a thing a convex form”.
[n a tradition preserved by Bukhirt, Djand'iz, bab 96, 3™ tradition,
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St s said that the tomb of Mubmmed was 3 H. Kuth al-Din
e 444, ult. maintains having experienced the eficacity of prayers
© performed at the tumulus \..Jf} of al-Nakshbandi.

Modern Muslim tumlh of some importance are provided with a

~cupolu, also called wi. 1t is possible that this cupola 1s a tumulus
~modelled after the H\ zntine cupoli. There also ocenr tombs covered

with a squase stoneblock and even such as are provided with a

b.cupula on four pillurs (ef. Lane, Manners and Customs of the
~ Modern Egyptians, p. 528 sq.). Acecording to Goldzler (Revue
~de Tllistoire des Religions X, 856) the chapel on the tomb las

developed from the tent, which till the present day, is dressed on

By, Enstern graves (cf. W. M. Thomson, The Land and the Book,
BT, 148; Wutz-&tuin in Zeitschr. f. Bthnologie, V, p. 204 SA)-

At any rate it will not he an .u:ultnt t||.lt the navel, as the
type of the tomb, has wlso the same forms as the gave, This
conclusion s corrohorated by the relation between the navel and
an other representation of the nether world, viz. the realm of the
dead or llell. As to the former it is to be observed that aceording

to a widely spread Semitic coneeption, which we met with above,

the nether world, carth and the heavens, are similar cupola’s, one
placed above the other. Jensen’s third plate represents the Babylonian

“conception some features of which we have found even in Arabic

literature. Here we observe also the navel of the nether world the
Temple of the Oreus™ (ikal irsit la tarat). In Arabic literature many
parallels are found to the Babylonian conception of the nether world
(cf. Ins I. 14, 7 infra sqq.; Kis@'i, fol. 8 ro.). In Tivmidht 11,
95, 18 a mOIlllldill of fire in Hell is mentioned. Tn Furopean
Muidie Ages Iell is also represented as n mountain. These mate-
rinls, few as they are, contain a new proof of the navel heing the
image of dlﬂuult similar parts of the Universe.

G. Tue Navern asv e Serpest.

At the conclusion of our research we have still to draw attention
to testimonies literary and monumental of a connection between
the navel and the serpent.

In the first place Dalmaw’s discoveries at Petra are to be remem-
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bered. I his book on Petra hie prints a photographie reproduction
of n monument of which he gives a detailed deseription in the
text (I, p. 218--220).

The monument consists of a conic navel, 2 metres in height
and  divmeter, swrrounded by a serpent in four eiveles, with an
cnormous  head. This navel which may be compared with several
plates in Roscher’s treatises, is plaged upon a gigantic quadrangolar
stone block which serves as its pedestal. Under I‘.hu rock that supports
this monument is o large room with niches for the reeeption of
the dead.

In the fiest place we Dave to observe here that a monumental
combination of
accidental. Sueh an cnormous monwinent is not ]ll--vul upon a grave
if 1t does not express a living thought. A grave is the symbol of
the nether world; the navel is the :,\mlml of the carth; this is
the reason why tln se clements are combined here, one above the
ather. But the serpent? Is it really only the genius loci, or the
guardian of the grave? It would he preposterous to base our answer
to this question upon the Petra monument only. But we are not
going too far, if we remmk that, navel and grave having a cosmic
significance, the serpent is likely to have o *allll!.ldl character. In
order to be able to answer this guestion, we shall first have to
ask another, viz. this: Are the Western Semites acquainted with
the combination of navel and serpent? Traditions of the Meecan
sanctuary give a plain answer to this question. These traditions
consist of two series: one deseribing how Abraham began to build
the sacred house upon the foundation which had already been made
by Adam or the angels; the other deseribing an analogous fact, via.
the restoration of the sacred house shortly before the rise of slim,

Farther it is to be oliserved that the analogy of the two oceasions
corresponds to two different traditions of which one is mmalogous to
the other.

Amuki, p. 30, relates how Abrham and Tsmacel laid bare the
foundation (WL} of the sanetunry and built the sacred house upon
it: ,then the Sokina (the divine presence) wound itselt upon the
original foundation as if' it were a serpent, saving: Build upon
me, o Abraham®™ ). That in this tradition the serpent should only
be the usual guardian, is of course exeluded hy its mythological
character; this prevents it also from being taken us the usnal genius loci.

grmve and o navelstone above it, cannot be
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The wythological character of the monster is cuphasised in other,
ancient ang modern traditions. Tubwt T, 275, 8 sqq. describes it
as ,a stormy wind with two heads, One of them followed the
other till it reached Mekka; there it wound itself like a serpent
on the spot of the saered house™ ')

Some  manuseripts  read fioa!l a0 shield” instead of u_] ;A
9.

:

serpent”, "lis expression ocenrs nlso in Ty al Athiv I, 76,
Tabari Tafsic 1, 44, 20 sqq.; Thalabi, p. 77, 11; Lisin s v,
iz This reading makes also o good sense; the navel in the form
of a shield is again sl in form to the carth in the form of o
shield, oue of the representations of the earth (sce above p. 38).

In other places (Tubmt 1, 276, 16 sq.; Tafsiv I, 410, 21 sq.)
the monster is deseribed as: ,a wind called the wind Al-Khadjidj
which had two wings and a head like a serpent’s” ®). Khawis T,
98, paen. it is deseribed as possessing two serpents’ heads, one
behind the other,

To these deseriptions should be added, that in laladn 1, 207,
11 infra sqq. the monster has o hnmun or a cat’s face, and that
it is accompanicd by a bird ecalled d:.c

The mythological character of this serpent is sufficiently shown
by these traditions. And the solution of the question what the
serpent around or upon the navel means, does not seem to be very
diffieult. 1f the navel represents the carth, that wvlieh surrounds it
can searcely be anything else but the Ocean.

This conclusion is raised to o high degree of cerfainty by the
fact that the Ocean, in Babylonian as well as in Hebrew mythology,
is conceived as n serpent: Tiuwat is a marine serpent and T'ehom-
Leviathan is in Tsa. XXVII, 1 expressly called /s ,,am];cnl".
The likeness between the Mekkan serpent and Levinthan is made
complete by two other common features: The Mekkan Serpent is
called sl In some places this word is taken as an adjective.

The Lisiin s. v. in fact gives the explunation ,stormy” (J,.l Faa0.0)
In other pluces (cf. also Zamokhshari, p. 904, 5 sq.) the matter
has quite a different aspeet. Ilere it ‘is a being, which bears the
name of Al-Khadjadj. Now this name is either a forcign mytho-
logical term denoting the serpent, or there is a misunderstanding
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in the common Arubic translation pstormy™; for | stormy” is not
the epithet to be expected for tle m}'lholuglml serpent. The Lisin
hus however preserved the real meaning of the root -:_:...‘ The first
synonym the author gives is ol to wind onesel™. "T'he root o
is also the basis of the word Lev iathan, which even hg. the Ancients
was taken in the sense of pn“*w (Isainh XXVII,

The process consequently seems to have been l}lh the Jewish
theories concerning the Leviathan have come down to the Muslims
and the name, hung explained as , the serpent which winds itself”,
has been translated by al-Khadjudj and so some traditions appear
to be still acquainted with the fact that al-Khadjadj is a nomen
proprium just as Leviathan,

Now Khadjudj has also the meaning of ,,stormy’’; in this manner
it can be explained that the serpent was changed into a wind and
consequently a being came into existence composed of such hetero-
geneous elements as a wind and the head of a serpent. An ofler
remarkable feature in some descriptions of the Mekkan serpent is
its having two heads. Here again is a peculiarity of Leviathan.
Ps. LXXIV, 14: ,Thou (Yahwe) hust crushed the heads of
Leviathan™ ). In the Odes of Solomon the dragon (Ll has
seven heads (NXII, 5). Purther the Mekkan traditions maintain
that the sanctuary was built upon the serpent. Here a Jewish
tradition may be compared: ,,The Ocean surrounds the world as
a vault swrrounds a large pillar. And the world is placed in its
civeular form on the fins of Leviathan” 2). (Jellinek 1, 63, 17 sq.).

This explanation of the serpent and the navel as being cosmic
symbols is set in a remarkable light by a renewed comparison of
the navel and the divine throne. From this comparison it appears
that cven the serpent is common to them. Tha‘labi, p. 13 ult.
sqq. and Ins 1, 10 paen. describe the divine throne s being
surrounded by a serpent of mythological appearance. This is 'I'ha‘lubi’s
description: ,,Then Allih surrounded it by a serpent.. . . . . this
serpent wound itself around the throne and the latter reaches to
half the height of the serpent which is winding itself around it” 3).

) ]I‘-"'T‘ OONT DENT RN

) ooy 521 ;e mmp b nas peo ohpn N 330 Smn on

tmb MBI By RPN

3

) _‘-;'\ L,:.J,.':'J U:'J"'L‘ Eu_\:-i! TETEY L [ d.:.;.g pal d.i:.n:.l

g Gyle &y Gsd)

. ~on the machinery (of the throne
. silver serpent bore the wheel of thc throne' %),

THE NAVEL AND THE UNIVERSE 63

One is reminded here of the frequent Greek images of a serpent

- wound around and ascending above the omphalos (Roscher Omphalos,

plate IX, N° 6; Roscher, Neue Studien, plate II, n®, 3, 4, 1.1).
Kisa'l completes his description in this way (fol. 6 vo., 14 sqq.)
»When this serpent utters the words: Glory to God, its voice

- overbears the voice of the angels. And when it opens its mouth
(1t encompasses the heavens like a flash of lightning. And if this

serpent hat not been inspired to moderate its glorification, all
creatures would be thunder stricken at its voice” 1).

This serpent is also found in connection with the throne of
Solomon. Targum Ester II, p- 228, 27: ,and a silver dragon was
" 2. And Jellinek IT, 85, 1 sqq.:

In order to complete the description of the Mekkan serpent we
have now to review the traditions which mention it on the occasion
of the restoration of the sanctuary shortly before the rise of lslam.

 Azraki relates how in the times of the Djurhum the treasures of

the Ka'ba were stolen (p. 49, 8 sqq.). Thereupon Allah sent ,a

_serpent which had a black back and a white belly and a head

like the head of a he-goat; this serpent guarded the sacred House
during five hundred years” ). On p. 105, 4 sqq. the author tells
us that this serpent reappeared and terrificd the Kuraishites when
they were beginning to restore the sacred House. At their praver
Allah sent a bird with a black back, a white belly and yellow
paws which snatched up the serpent and bore it to the mountain
Adjyad. Of the numerous parallel passages in Azraki (p. 106, 14
108, 4; 114, 14; 170, 10) and Kuth al-Din (p. 50, 14) it is
only that in Azraki p. 170, 10 which adds a noteworthy feature.
The serpent is called here i ,a large serpent” and it has its
dwelling-place in the pit of the Ka’ba, where it guards the treasures.
But Ilalabi 1, 189, 3 sqq. gives a more complete description of
the serpent: ,,AlI.th sent a \\Iute serpent with o black head and
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a0 bluek tail and its head was like the head of o Lie-goat. Tt liud
to dwell in this pit in order to gd the objects there. It used
to leave its dwellingplace aud to appear glittering, viz, it exposed
itself to the sun upon the wall of the Kuba while its eolour
assumed a glittering appemance; and often it wound itself on the
wall so that its tail approached its head” 1. On po 192, 2 sqq.
the deseription is continned thus: | while one day the serpent was
on the top of the wall of the Katha, as was its wont, Allih sent
i bird larger than an cagle; this bird snatehed np the serpeut and
east it on al-Lladjin where it was swallowed by the carth. Some
people say that this is the ereature which will speak to mankind
on the day of Reswrection. Tt is also said that the monster will
come fourth from the ravine of the mountain Adjyiad” ).

The different features of all these traditions way  Justify  the
following remarks coneerning the charaeter of the serpent. As the
Ocenn, it assied  the form of o civele. In the Snora Edda,
chapter 17, the serpent Midgardsormr is represented as surrounding
the ecarth and tonching its head with its tail. As the Ocean, the
Mekkan serpent is glittering in the sun and as the Ocean it is
black and white. As Tehom it is connected with the nether world;
for we have seen above that the pit which is its dwelling-place
is o symbol of the nether world. It has however not only the
natural features of Tehom but also its mythological ones. Just as
Tehom in the form of Levinthan, so the Mekkan serpent will
reappear at the Resuvrection.

There is another, constantly returning cliuacteristio of the serpent,
viz. its having the head of a he-gout; of course this also w mytho-
logical feature. This quaint representation induces us to ask: are
there other deseriptions or images of a serpent with the head
of he-goat existent in Semitic mythologyy The question can be
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answered in the affirmative at once. Jensen, p- S0, eoncludes his
remarks on the constellution Cuper with these words: |, Der Stein-
bock. eriffnet die la-Apsu-Region des Himmels. Dem Steinbock
entspricht bei den Babyloniern ein Fiseli, dessen Kopf durch eine
Ziege gebildet wird, Unter solchen Umstiinden kamn es kaum dem
Zweifel unterliegen, dass der Ziegenfisch-Steinhock mit Fischschwanz
auf la hindeutet. Beachte hicrzu auch dass der Wendekreis des
Steinbocks, der im Altertnme die Ekliptik 1im Steinbock berithre,
»Weg in Bezug auf In”hiess'!

On the so-called kudurrn's Ea’s beast is indeed a fish with a
goat’s head (cf. Jeremias, Abh. 80 and 81). And in the text of
one of the kudurru’s as communieated by Steinmetzer in the Sachau-
Festschrift, p. 62 sqq., the fish with the goat’s head is expressly
called ,,the sanctuary of Ea”. l

Now Ea is the god of Apsu, Teliom; and Leviathan is a fish
as well ns o serpent. It is evident that the Mekkan serpent is
cognate with familiar types of North- and East-Semitic mythology.
Finally it is to be noted that the Mekkan serpent in the main
part of the traditions is either the Sheking, the divine Presence,
or a being sent by Allih, not a demoniae but a divine being.

If our conclusions as to its siguificance in comnection with the
navel, as being cosmic .-a_\'mhu‘]::, are right, some familinr facts
concerning Jerusalem appear in a new light. Kittel (Der Schlangen-
stein) has shown it to be prohable that the Stone of the Serpent
nonmn (AN (1 Kings 1, 9) was in the immediate neighbourhood
of the Source of the Dragon Ty (Nehe I, 13) and he has
suggested a connection between these data and the worship of the
serpent mentioned i 2 Kings XVIII, 4. That the stone and the
spring had a peculiar religions importance appears from their names
and from the fact that Adoniyval slavs vietims and presides at
religious meal in the immediate vicinity of the stone and that
these ceremonies in this place are considered as the ceremonies
which invest him with royal power. After our furegoing research
not much imagination ‘is needed in order to combine these clements;
the dragon in the spring, the stone of the serpent and the place
where the king is inangurated, seem again to represent: the nether
world, the earth, and its government. 'I'ie navel is the seat of
natwal and eivil order, a symbol of the divine throne, the place
where the order of the Universe is regulated.
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